ARTICLE XVIL

———

Of Predestination and Election.

PrEDESTINATION to life is the ever-
lasting purpose of God, whereby (betore
the foundations of the world were laid)
He hath constantly decreed by His coun-
sel, secret to us, to deliver trom curse and
damnation those whom He hath chosen
in Christ out of mankind, and to bring
them by Christ to everlasting salvation,
as vessels made to honour. Wherefore
they which be endued with so excellent
a benefit of God be called according to
God's purpose by His Spirit working in
due season : they through grace obey the
calling : they be justified freely : they be
made sons of God by adoption ; they be
made like the image of His only-begot-
ten Son Jesus Christ; they walk relig-
iously in good works, and at length, by
God’s mercy, they attain to everlasting
felicity.

As the godly consideration of predesti-
nation and our election in Christ, is full
of sweet, pleasant, and unspeakable com-
fort to godly persons, and such as feel in
themselves the working of the Spirit of
Christ, mortifying the works of the flesh,
and their earthly members, and drawing
up their mind to high and heavenly
things, as well because it doth greatly
establish and confirm their faith of eter-
nal salvation to be enjoyed through
Christ, as because it doth fervently kin-
dle their love towards God: so, for curi-
ous and carnal persons, lacking the Spirit
of Christ, to have continually before their
eyes the sentence of God’s predestination
is a wmost dangerous downfall, whereby
the Devil doth thrust them either into
desperation, or into wretchlessness of
most unclean living, no less perilous than
desperation.

Furthermore, we must receive God’s
promises in such wise, as they be gener-
ally set forth to us in Ioly Scripture :
and, in our doings that will of God is to
be followed, which we have expressly
declared unto us in the Word of God.

De Praedestinatione et Elections.

PrREDESTINATIO ad vitam, est 2ternum
Dei propositum, quo ante jacta mundi
fundamenta, suo consilio, nobis quidem
occeulto, constanter decrevit, eos quos in
Christo elegit ex hominum genere, a
maledicto et exitio liberare, atque (ut
vasa in honorem efficta) per Christum, ad
@ternain salutem adducere. Unde qui
tam praeclaro Dei beneficio sunt donati,
illi Spiritu ejus, opportuno tempore ope-
rante, secundum propositumn ejus, vocan-
tur, vocationi per gratiain parent, justi-
ficantur gratis, adoptantur in filios Dei,
Unigeniti ejus Jesu Christi imagini ef-
ficiuntur conformes, in bonis operibus
sancte ambulant, et demum ex Dei mis-
ericordia pertingunt ad sempiternam feli-
citatem.

Quemadmodum pradestinationis, et
electionis nostrae in Christo pin consid-
eratio, dulcis, suavis, et ineffabilis con-
solationis plena est, vere piis, et iis qui
sentiunt in se vim Spiritus Christi, facta
carnis, et membra, quae adhucsunt super
terram, mortificanten, animumque ad
ceelestia et superna rapientem : tum quia
fidem nostram de @terna salute conse-
quenda per Christum plurimum stabilit,
atque confirmat, tum quia amorem nos-
trum in Deum vehementer accendit: ita
hominibus curiosis, carnalibus, et Spiritu
Christi destitutis, ob oculos perpetuo ver-
sari praedestinationis Dei sententiam, per-
nitiosissimum est praecipitium, unde illos
diabolus protrudit, vel in desperationem,
vel in @que pernitiosam impurissimae
vite securitatem. Deinde promissiones
divinas sic amplecti oportet, ut nobis in
sacris literis generaliter proposite sunt,
et 1Jei voluntas in nostris actionibus ea
sequenda est, quam in verbo Dei habe-
mus, diserte revelatawm,
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The questions concerning God’s eternal predestination are by
no means peculiar to the Christian religion. The Essenes among
the Jews, Zeno and the Stoics, and the followers of Mohammed
were all rigid predestinarians ; believing that all the affairs of the
world and the actions of the human race were ordered by an eter-
nal and inexorable decree.

In the Christian Church there has never been any doubt or
question, but that the Scriptures teach us concerning the election
and predestination of God. All Christians believe in the doctrine
of election. The question is, therefore, not whether the doctrine
of election is true, but what the meaning of election is. Now on
this point there is a vast variety of sentiment.

1. Calvinism. The doctrine of Calvin and the Calvinists is,
that from all eternity God predestinated a certain fixed number of
individuals, irrespective of anything in them, to final salvation and
glory ; and that all others are either predestined to damnation, or,
at least, so left out of God’s decree to glory that they must in-
evitably perish.

2. Arminianism. The doctrine of Arminius and the Arminians
is, that, from all eternity, God predestinated a certain fixed number
of individuals to glory ; but that this decree was not arbitrary, but
in consequence of God’s foreknowledge, that those so predestinated
would make a good use of the grace given; and that, as God
necessarily foresees all things, so foreseeing the faith of individuals,
He hath, in strict justice, ordered His decxees accordingly.

According to both these schemes, election is to life eternal : and
the elect are 1dentlca1 with the finally saved.

3. Nationalism. . The opinion of Locke and some others is,
that the election, spoken of by God in Scripture, does not concern
individuals at all, but applies only to nations ; that, as God chose
the Jews at one time to be His people, so He has since ordained
certain nations to be brought into the pale of the Christian Church.
Here the elect are all Christian nations.

4. Eecclestastical Election. Others have held, that, as the Jews
of old were God’s chosen people, so now is the Christian Church ;
that every baptized member of the Church is one of God’s elect,
and that this election is from God’s irrespective and unsearchable
decree. Here therefore election is to baptismal privileges, not to
final glory ; and the elect are identical with the baptized; and the
election constitutes the Church.

6. Some have held, that there is an election to baptism of son e
individuals, and - again an election out of the elect: so that some
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are elected by God’s inscrutable decree to grace, and from among
these some by a like inscrutable decree to perseverance and to
glory. Here the elect are, in one sense of the word, identical
with the daptized ; in another sense of the word, with the finally
saved.

6. Lastly, some have taught, that, whereas to all Christians
grace enough is given to insure salvation, if they will use it, yet
to some amongst them is given, by God’s eternal decree, a yet
greater degree of grace, such that by it they must certainly be
saved. This is the theory which has sometimes been called
Baaterian, from Richard Baxter, the distinguished nonconformist
divine.

The subject of predestination naturally embraces other cognate
subjects, such as original sin, free-will, final perseverance, partic-
ular redemption, and reprobation. The three former have been
considered under the IXth, Xth, and XVIth Articles respectively,
and much of the history of the predestinarian controversy will be
found under the history of those Articles.!

From the classification above given it will be evident, that the
mere use of the terms election or predestination by a writer will
not at all determine in what sense that writer uses them, nor to
which of the six classes above. enumerated his doctrines may be
assigned.

Among the earlier fathers, especially those of the apostolic age,
the langnage used is mostly general, and therefore difficult to fix
to a particular meaning.

Clement of Rome speaks of a sedition in the Church, “as alien
and foreign from the elect of God.”% ¢ Ye contended,” he writes,
“day and night for the whole brotherhood, that, with compassion
and a good conscience, the number of His elect might be saved.” 3
To the same Church of Corinth he speaks of God as having
“made us unto Himself a part of the election. For thus it is
written, When the Most High divided the nations, when He sepa-
rated the sons of Adam, He set the bounds of the nations accord-
ing to the number of the angels; His people Jacob became the

1 The five points of Calvinism, as they
are called, are, —

1. Predestination, including Predesti-
nation, or election to life eternal, and
Reprobation, or Predestination to dam-
nation.

2. Particular Redemption, 7. e. That
Christ died only for a chosen few.

8. Original Sin.

4. Irresistible Grace, or effectual call-
ing, the opposite to which is Free will.

5. Final Perseverance.

8 ¢ u)\,lorpmc lcru Eeung Tolg ExAexToig
100 B0 ptapig kal Gvoaiov oricews.— 1 Ep,
ad Cumnlh 1.

4 gic 10 coleodat ysr Eéove kal ower
Siaewg TOV dptludv Tiw ExAextdy abTob, =
1 Ep. ad Corinth. 2.



OF PREDESTINATION AND ELECTION

404 [ArT. XVIL

portion of the Lord, and Israel the lot of His inheritance. And
in another place he saith, Behold the Lord taketh to Himself a na-
tion from the midst of the nations, as a man taketh the first-fruits
of his threshing-floor, and from that nation shall come the Holy of
Holies.” 1 <« In love have been perfected all the elect of God.” 2
«“ Now God, who seeth all things, the Father of spirits and the
Lord of all flesh, who hath elected our Lord Jesus Christ, and us
by Him to be His peculiar people, grant to every soul,” ? &e.
Ignatius addresses the Church of Ephesus as * blessed through
the greatness and fulness of God the Father, predestinated before
the worlds continually to glorv, — glory enduring, unchangeable,
united, and elected in true suffering according to the will of God
the Father, and of Jesus Christ our God.’’¢ In the same manner
he addresses *“ the holy Church which is in Tralles ” as * beloved
by God the Father of Jesus Christ, elect and worthy of God.” 8
Hermas, in the book of his Visions, constantly speaks of God’s
elect : * God, who hath founded His holy Church, will remove the
heavens and the mountains, the hills and the seas, . . . . all things
shall be made plain to His elect,” . . . . or, ‘“shall be filled with
His elect.””® ¢« Canst thou report these things to the elect?”7
“ Go ye and declare to the elect of God His mighty acts.”® The
Apostles, bishops, and ministers are said to have ministered to the

elect of God.?

! Marépa nywv, "b¢ Exdoyiig uspoc Emoinoey
éavre.  Obrw yap ysypaﬂ'mt "Ore dtquept-
gev 0 “Yyuorog £dvy, ¢ 08 Eomepey viove
’Adap, Eornoev Opua ESvov kata Gprducv
Gyyédwy * EyevipOn uepic Kvpiov Aedc abrov
*lakoB, oxoiviopa xAnpovouias atrov "lopayi
Kal &v Erépw 'ro'm,; Aéyer-? 109 Ki:plog Aapda-
ver uvtd E9vog éx ymov ESvav, wo‘trep Aap-
ﬂavst uvﬁpwﬂ'o;‘ rr]v arm.p)mv adTod TS aAw
kal iehevaeral Ek Tov ewaovg‘ tkeivoy ayta
dyiwv. —1 Ep. ad Corinth. 2

2 v dyamy éredetdOdnoay mwreg ol Eklextol
‘rov O¢ov. — Ibid. 49.

30 'n'awbﬂ'o'lrmg Gebg Kal Aeo“rorng TGV
mevparwv kal Kiptog méone oapkdc, 6 Exde-
Euyevog' T0v Kiprov ’Ir]uovv XpioTov, kal Hudc
O abrob ¢i¢ Aadv wepiwbotov, 80m, K. 7. A, —
Ibid. 58.

4 *lyvariog, 6 kal Ocoddpoc, 5 svloyn,uevn
&y ,ueye&u Oeod Tlatpog n-lnpw‘uaﬂ 0 mpw-
opumwn 7rpn aldvwy dua 'rravrog ele dofav,
mapauovov, Grpemto, vuptvyy Kai éxlei\ey-
uévn, bv waSer GAndwo, tv ﬂelﬂyaﬂ Tob
Harpos kal ’lyood Xpeorov tob Beod fHuiw,
) ékkAnoie 1§ dfwpakapioTe T4 oboy v
‘Figéow Th¢ ’Aciac, k. T. A.— Ignat. Ad
E'glws. 1.

Iyvarog, § kal Ocopdpos, Hyunyuévy

Oed Marpl ’Incod ‘(pm"rov élc/ch)mq dyle, ™
oboy &v TpaAdeow Tic *Aciag, Ekdext) Kai
5odép. — Ygnat. Ad Trall. 1.

6« Ecce Deus virtutumqui . . . . virtu-
te sua potenti condidit ecclesiam suam
quam benedixit: ecce transferet ceelos ac
montes, colles ac maria, et omnia plana
(al. plena), fient electis ejus ; ut reddat
illis repromissionem quam repromisit,”
&e. — Lib. 1. Vis. 1. 8.

7 ¢ Potes heec electis Dei renunciare ?”
—Lib. 1.

8 « Vade ergo et enarra electis Dei
magnalia ipsius. Et dices illis quod
bestia haec figura est pressurze superven-
turze. Si ergo preparaveritis vos, poter-
itis effugere illam, si cor venturum fuerit
purum et sine macula. . . .. Ve dubiis
iis, qui audierint verba hec et contemp-
serint; melius erat illis non nasei.”” — Lib.
1. Vis.1v. 2.

9 <« Apostoli et episcopi et doctores et
ministri, qui ingressi sunt in clementia
Dei, et cpiscopatum gesserunt, et docu-
erunt, et ministraverunt sancte et mo-
deste electis Dei qui dormiverunt quique
adhue sunt.” — Lib. 1. Vis. 111, 5.
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Here we have the clect spoken of as identical with the Church.
We even find language which seems to prove that Hermas consid-
ered the elect as in a state of probation in this world which might
end either in their salvation or in their condemnation. ¢ Then
shall their sins be forgiven which they have committed, and the sins
of all the saints, who have sinned even to this day, if they shall re-
pent with all their hearts, and put away all doubts out of their
hearts. For the Lord hath sworn by His glory concerning His
elect, having determined this very time, even now, if any one shall
sin, he shall not have salvation. ”! On the other hand, in one pas-
sage he seems to speak of a mansion of glory for the elect in the
world to come : ¢ The white colour represents the age to come, in
which shall dwell God’s elect; since the elect shall be pure and
spotless unto eternal life.” *

These are the principal passages in the Apostolical Fathers con-
cerning election and predestination. It would be a great point
gained, if we could clearly ascertain their sentiments on this subject.
They lived before philosophy had produced an effect on the lan-
guage of theology. Now there is no question on which philosophy
is likely to have produced greater effect than on the question con-
cerning God’s eternal decrees. When, therefore, we come to the
writings of such men as Justin, Clemént of Alexandria, and Ori-
gen, we naturally doubt, whether they speak the language of the
Church in their days, or the language of their own thoughts and
speculations.

In the passages above cited, there is no marked trace of any of
the three schemes which have been designated respectively as Cal-
vinism, Arminianism, or Nationalism. One passage from Clement
may seem to speak the language of Nationalism ; but it is only in
appearance. That ancient father applies the term ¢ nation ” to the
Christian Church; but it is plain that he merely means, that, as
the Israclites of old were chosen to be God’s peculiar people, so
now His Church is, as it were, a nation chosen out of the nations.
He speaks indeed of ‘“ the number of God’s elect being saved,” as
‘though there were a definite number of God’s elect, who should be
saved in the end; language which, we shall see, is used also by

1 “ Tunc remittentur illis peccata, quae peccaverit aliquis, non habiturom illum
jampridem peccaverunt, et omnibus salutem.”— Lib. 1. Vis. 11. 2. Compare
sanctis qui peccaverunt usque in hodier- with this the passage cited in note 8 of
num diem, et si toto corde suo egerint last page.
penitentiam, et abstulerint a cordibus 2 ‘“ Alba autem pars superventuti est
suis dubitationes. Juravit enim Domina- seculi in quo habitabunt electi Dei, quo-
tor iile, per gloriam suam, super electos niam immaculati et puri erant electi Dei
suos, prefinita ista die, etiam nunc si in vitam @ternam.” — Lib. 1. Vis. 1v., 8.
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Justin and Irenzus. Whether this was intended in the sense
which would be affixed to it by Augustine or Calvin, must be a
question. We may almost certainly say, it was not so used by
Justin Martyr. There is also one passage, the last quoted from
Hermas, in which the term elect seems used of those who are
chosen to life eternal.  All the other passages from the apostolical
fathers identify the whole Church of God with the election, and
therefore the elect with the baptized. It is most undesirable to
put any force on language of such importance as the language of
writers in the apostolic age. But on a fair review of the whole, it
can hardly appear that these fathers speak of election in any sense
but one of the two following: either (1) as an election of individ-
nals to the Church and to baptism, or (2) possibly as an election
first to baptism, and then a further election out of the baptized to
glory. On the first sense, the passages seem clear and decided ; on
the second, it seems but reasonable to admit that there is great
doubt.

In the history of the doctrine of free will,! we saw that Justin
Martyr ascribed free agency to all human beings, and argued that
God does not cause actions, because He foresees them.2 On the
contrary, he defends Christians against the charge that they be-
lieved in a fatal necessity. Our belief in the predictions of the
prophet does not oblige us to believe that things take place accord-
ing to fate. ¢ This only,” he says, ¢ we hold to be fated, that they
who choose what is good shall obtain a reward ; that they who
choose what is evil shall be punished.” 3 So again soon after, he
says that * we assert future events to have been foretold by the
prophets, not because we say that they should so happen by fatal
necessity, but because God foreknew the future actions of all men.” 4
And presently again he speaks of God deferring the punishment
of the wicked, till the ¢ forcknown number of the good and virtu-
ous should be fulfilled.” 3 Accordingly Bishop Kaye has concluded
that, if Justin Martyr speaks anywhere of predestination to life eter-
nal, it is in the Arminian sense, or, as it has been called, ex pree-
visis meritis.5 But when Justin Martyr especially speaks of God’s
election, he appears clearly to intend by it an election of individ-
uals out of the world, an1 the bringing them by His calling to be

1 Art. x. Sect. 1. p. 261, 4 Apol. 1. p. 824a.

2 Dial. p. 290. 5 xal owvredeads 6 Gpedude TOV mWpoEyv-

8 67" eluapuéviy paptv GmapiBarov rab- opfvev adtd dyady yryvoévwv Kal Evape.
T eivay, Toic T4 Keda dxdeyouévow, TG GEia  Téw, k. T. A — Apol. 1. p. 82 d
imriwa - kal Toig duoiwg 7a évavria, T4 GG ¢ Bp. Kaye’s Justin Martyr, p. 83.
bniyepa. — Apol. 1. p. 81,
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of His peculiar people the Church. Thus, he is speaking of the
Christian Church in antithesis to the Jewish, and he says, “ We
are by no means a despicable people, nor a barbarous nation, like
the Phrygians and the Carians; but God hath elected us, and has
manifested Himself to those who asked not for Him. Behold I am
God, saith He, to a nation that called not on my Name.” Then,
speaking of the calling of Abraham by the grace of Christ, he con-
tinues, ¢ By the same voice He hath called us all, and we have
come out of the polity in which we lived, living evilly, after the
manner of the other inhabitants of the world,” ! &ec.

It is probable therefore that, to whatever cause Justin Martyr
may have assigned the final salvation of Christians, their election
he considered to be a calling in from the people of the world to be
members of the Church of Christ; as Abraham was called from
among the Gentiles to be the founder of the chosen race.

Irenzus, like Clement of Rome and Justin Martyr, speaks of a
definite number of persons who shall be saved, and holds the opin-
ion that the world shall last till this number is perfected. Yet he
does not hint that any particular individuals were predestinated,
of which that number should consist.2 As regards predestination
to eternal death, he clearly speaks of that as the result of God’s
foreknowledge of the wickedness of those whom He condemns, and
says that the reason why God gave Pharaoh up to his unbelief
was that He knew he never would believe.3 He asserts too, that
God puts no constraint on any one to believe ; but that, foreknow-
ing all things, He has prepared for all fitting habitations.# Thus
he was evidently no believer in the doctrine since called reproba-
tion, nor in irresistible grace, or effectual calling.

But it is probable that the meaning which he attached to the

1 Odxodv otk elxaradpévnroc Sfuoc douiv,
obdE BipBapov diiov, obd: émoia Kapiw §
Spvyov E9vn, dAAL kal Huds ééedéfato 6 Oed,
kal éppavie éyevpdn Toi¢ i émeputoow
abrov.  ’Ldod Oede elut, dnai 19 Ever of otk
émenadéoavro 6 Gvoud pov . . . . kal Huac
8¢ Gravrag 00 Eneivne Tiic dwvis Exdhece, kal
EnaSouey jdy md Tijc modereias dv § Hiduev,
K. T. A. — Dial. p. 347.

2 kal dui TODTO TATpwIévTec TOD dpLSuod

ob adrdc map’ abrd mpodpioe, mavres o éyypa-
¢évrec £i¢ {why GvacThoovTar . . . . fva TO
abupetpov $dAov Tic mpoopicewe &md Ocod
ppamorgro;  dmoteAsadiv TV dppoviay
trpioy Toi Marpde. — Ade. Her. 11. 72.

8 “Deus his quidem qui non credunt,
sed nullificant eum, infert cecitatem. . . .
8i igitur et nunc, quotquot scit non credi-
turos Deus, cum sit omnium precognitor
tradidit eos infidclitati eorum, et avertit

faciem ab hujusmodi, relinquens eos in
tenebris, quas ipsi sibi elegerunt; quid
mirum, si et tunc nunquam crediturum
Pharaonem, cum his qui cum eo -erant,
tradidit eos sua infidelitati,”” & — Lib.
1v. 48.

*+ «Nec enim lumen deficit propter eos
qui semetipsos excecaverunt, sed illo
perseverante Yyuale et est exceecati per
suam culpam in caligine constituuntur,
Neque lumen cum magna pecessitate
subjiciet sibi quemquam : neque Deus
coget eum, qui nolit continere ejus artem.
Qui igitur abstiterunt a paterno lumine
et transgressi sunt legem libertatis, per
suam abstiterunt culpam, liberi arbitrii
et sum potestatis facti. Deus auntem
omnia praesciens, utrisque aptas prepa-
ravit habitationes,” &ec. — Lib. 1v. 76
Conf. Lib. v. 27, 23.
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Scriptural term election was, that God chose and elected certain
persons to baptism and to be members of His Church. In speak-
ing of Esau and Jacob, as types of the Jewish and the Christian
Church, he explains St. Paul’s language, in the ninth of Romans,
as meaning that God, who knoweth all things, was foretelling the
rejection of the Jews, and the election of the Gentile Church.!
Explaining the parable of the vineyard let out to husbandmen, he
says that God first planted the vineyard of the human race by the
creation of Adam and the election of the fathers; then let it out
to husbandmen, the Jews, surrounding it with a hedge, built a
tower, and elected Jerusalem. DBut when they did not believe, He
sent His Son, whom they slew. Then the tower of election being
exalted and beautified, the vineyard, no longer walled round, but
laid open to the world, is let to other husbandmen, who will bring
forth the fruits. For the Church is everywhere illustrious ; every-
where the wine-press is dug round, because those who receive the
Spirit are everywhere. And soon after, he says that the same
Word of God who formerly elected the patriarchs has now elected
us.2 Thus it appears that Irenzus looked on the Jews as formerly,
and on the Christian Church as now, the elect people of God ; and
so he calls « the Church the synagogue or congregation of God,
which He hath collected by Himself.” 3

Tertullian says little or nothing to guide us to his view of the
doctrine of election, except that, in argning against certain heretics,
he maintains that itis unlawful so to ascribe all things to the will of
God as to take away our own responsibility and freedom of action.

1 “In ea enim epistola que est ad
Romanos, ait Apostolus ; Sed et Rebecca ex
uno concubitu habens Isaac patris nostri; a
Verbo responsum accepit, ut secundum elec-
tionem propositum  Del permaneat, non er
operibus, sed ex vocante, dictum est ei: Duo
poprli in utero tuo, et duce gentes in ventre
tuo, ot populus populum superabit, et major
serviet minori. 1ix quibus manifestum est
non solum prophetationes patriarcharum,
scd et partum Rebeccae prophetiam fuisse
duorum populorum : et unum quaidem
esse majorem, alterum vero minorem;
et alterum quidem sub servitio, alterum
autem liberam ; unius autem et ejusdem
patris. Unus et idem Deus noster et
illorum ; qui est absconsorum cognitor,

“qui scit omnia antequam flant; et prop-
ter hoc dixit; Jacob dilexi; Esan autem
odio habui.” — Lib. 1v. 38.

2 « Plantavit enim Deus vineam hu-
mani generis, primo quidem per plas-
mationem Ada, et electionem patrum:
sradidit autem eam colonis per eam legis

dationem que est per Moysem; sepem
autem circumdedit, id est, circumtermi-
navit eorum culturam ; et turrim sedifi-
cavit, Hierusalem elegit . . . . Non cre-
dentibus autem illis, &e. . . . . tradidit
eam Dominus Deus non jam circumval-
latam, sed expansam in universum mun-
dum aliis colonis, reddentibus fructus
temporibus suis, turre clectionis exaltata
ubique et speciosa. Ubique enim pree-
clara est ecclesia, et ubique circumfossum
torcular: ubique enim sunt qui suscipi-
unt Spiritum . . . . Sed quoniam et pa-
triarchas qui elegit et nos. idem est Ver-
bum Dei,” &e. — Lib. 1v. 70.

3 < Deus stetit in synagoga, &c. De Pa-
tre et Filio et de his qui adoptionem
perceperunt, dicit: hi autem sunt eccle-
sia. Hsec enim est synagoga Dei, quam
Deus, hoc est, Filius ipse, per semetip-
sum collegit.”” — Lib, 111, 6.

+ «“Non est bonz et solide fidei, sic
omnia ad voluntatem Dei referre : et ita
adulari unumquemgque, dicendo nihil fieri
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Clement of Alexandria appears to have used the same language
as his predecessors, concerning the Church as the election, and all
Christians as the elect of God. He especially detines the Church
as the general assembly of the elect.! So he quotes Hermas as
saying, that the Church is held together by that faith by which
God’s elect are saved.? The Church, according to Clement, is the
body of Christ, a holy and spiritual company ; but they who be-
long to it, but live not uprightly, are, as it were, but the flesh of
the body He holds the Church to be one, into which are col-
lected all those who are righteous according to the purpose (xara
mpédeow) ; and continues, that the Church is one, which collects
together by the will of God those already ordained, whom God
hath predestinated.

But then when we come to the ground or cause of God’s elec-
tion, we find that Clement seems to speak of it as being God’s
foreknowledge. Thus, in the last passage referred to, he says, the
Church embraces  all whom God hath predestinated, having fore-
known that they would be righteous before the foundation of the
world.” 8 So be speaks of each person as partaker of the benefit,
according to his own will ; for the choice and exercise of the soul
constitutes the difference of the election.® Accordingly, Bishop
Kaye thinks, ¢ it is evident that Clement must have held the doc-
trine of predestination in the Arminian sense;” 7 and Mr. Faber
says, that ¢ this prescientific solution is for the first time enounced
by the speculative Clement of Alexandria.” 8

Whether Justin and Irenzus had in any degree enounced the
same before, may be a fair question. The causation of sin they
clearly refused to attribute to God, declaring that, where He is said
to have hardened, it was because He foresaw the sinner was irre-
claimable.  And though Clement of Alexandria speaks more
clearly than either of them, concerning God’s foreknowledge as the

sine jussione Ejus: ut non intelligamus
aliquid esse in nobis ipsis. . Ceeterum
excusabitur omne delictum, si continueri-
mus nihil fieri & nobis sine Dei volun-
tate.” — De FEzxhortatione Castitatis, ¢. 2.
See Bishop Kaye’s view of Tertullian’s
opinion on this subject in his account of
Tertullian, p. 841.

L 10 @Iposua Tav dxdexriw Exxdnoiav
xaAo. — Stromat. vii. p 846, Potter.

2'H rolvor ovvéyovoa thv kkxAneiav, o¢
gnolv & oy, dpety f wiory dotl, & f¢
sdlovrac ol éxlextol tob Oeod, — Stromat.
Lib. 11. p. 458, Potter.

% See Stromat. Lib. vir, p. 885.

4 uiav civar iy GAn07 éxxdnoiav, elc By

b2

ol katd mpédeotw dikaior bykarariyovrar . . .
povny elvar dGuey THY Gpyalay kal Kadorudy
texdnotay . . . . O Evoc Tod Kvpiov ovvip
yoveav Todg 7dy karareTayuévovg, obs mPoi-
pioey & Oeoc. — Strom. vII. p. 899.

5 oti¢ wpoptaey 6 Oedc, dikaiove toopfvovg
wpd karaFoAic kéouov Eyvwkde. — Ibid.

8 ueradauBiver 0& tic ebmodac Exaorog
Hubv mpde & Potiderar: &mel Ty dagopar
Ti¢ éxdoyfic afta yevoubvn Yuxic alpesic TE
Kal ovvaoknol wemoinkey. — Strom. y. sub
JSine, p. T34,

7 Bp. Kaye, Clement. Alex. p. 434,

52Faber, Primitive Doctrine of Election,
p. 269.
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ground of His predestination, yet he does not differ from them
in the view that the Church of God is composed of the elect peo-
ple of God.

Some divines of the Roman Communion? have endeavoured to
discover the doctrines of St. Augustine in the writings of Clement ;
but it is only because he ascribes the beginning, the continuance,
and the perfection of religion in the soul, to the grace of God, that
they have thence inferred that, as it is all of grace, so it must all
be of absolute predestination. Yet every one, but slightly ac-
quainted with the predestinarian controversy, must know, that the
chief disputants on every side of this troublesome argument have
all alike agreed in ascribing the whole work of religion in the soul
to God’s grace and the operations of His Spirit; the question hav-
ing only been, Is that grace irresistible or not ? Is the freedom of
the will utterly extinguished by it, or not? The passage espe-
cially referred to by Bossuet, in proof of the Austinism (so to speak)
of Clement, is the prayer with which he concludes his Pedagogue,
and which is simply, — that God would grant us, that following
His commandments we may become fully like Him, and that He
would grant, that all passing their lives in peace, and being trans-
lated into His kingdom or polity, having sailed over the waves of
sin, may be borne through still waters by His Holy Spirit, and
may praise God, Father, Son, and Holy Ghost; day and night
unto the perfect day. And to this prayer he adds, that ¢ Since the
Pedagogue (i. e. the Word of God) has brought us into His
Church, and joined us to Himself, it will be well for us being there
to offer up thanksgiving to the Lord, in return for His gracious
guidance and instruction.? This passage, however, rather corre-
sponds with what we have seen to be the general doctrine of Clem-
ent, as probably of his predecessors, namely, that God’s election
brought men to baptism and to His Church, and that His grace,
given to them there, enabled them, if not determined to quench
the Spirit, to go on shining more and more unto the perfect day.

From this time forth, although the belief in God’s election of
individuals into His Church, and a frequent identification of the
Church with the elect, is observable in all the patristic writers of
eminence ; yet when the question concerning the final salvation of

1 Bossuet, Défense de la Tradition et des EkxAnoiav fudsc xaraorioar o Iladaywyde
Saints Péres, Tom. 11. Liv. X11. chap. 26; udrdc favrd mwapaxarédero ro didacrarind
Lumper, Historia Theologico-Critica, Tom. ral mavemiokére Abyw, kakic &v Exor Hudgs
1v. p. 285. tvradSa yevouévove, uioddy ehyapioriag duxaie

2 Pedagog. Lib. 111. sub fine, p. 811. a¢, xavdaAdndov doreiov mawdaywyios aivw
The concluding words are, émel 02 eic v dvaméunpar Kupio.
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individuals was brought into contact with the question of the Divine
decrees, that solution of the difficulty, since called Arminian, was
generally adopted.

Origen, the pupil of Clement of Alexandria, himself the greatest
speculator of early times, and the great maintainer of the freedom
of the will, adopted it in its fullest and most definite form. He
expressly says, that God, who foresees all things, no more causes
man’s sins, nor forces his obedience, than one who looks at a per-
son walking in a slippery place is the cause that he should stum-
ble! Such was the progress of opinion among the early Chris-
tians, and so general was the spread of the foreknowledge theory
in the third and fourth centuries, that our great Bishop Andrewes
considered almost all the fathers to have believed in a foreseen
faith, ¢ which,” he adds, * even Beza confesses;” 2 and Hooker,
himself an illustrious disciple of St. Augustine, says that *all the
ancient fathers of the Church of Christ have evermore with uni-
form consent agreed that reprobation presupposeth foreseen sin as
a most just cause, whereupon it groundeth itself.” 3

So much was this the case, that even St. Augustine himself,
when first entering upon the question of predestination, taught
that it was contingent on God’s foreknowledge of the faith or un-
belief of individuals.* But his farther progress in the Pelagian
controversy, where he had to contend against those who grievously
abused the doctrine of man’s free will, led him to reconsider the
questions concerning the grace of God and His predestination and
purpose. Indeed he asserts, and that truly, that, before the Pela-
gian controversy, he had written concerning free will almost as if
he had been disputing against Pelagians.> But his statements con-
cerning God’s foreknowledge, as antecedent to his predestination,
he absolutely retracts.® Thenceforth his belief appears to have been,

1*Qonep €l Tic 6pov Tva dia pdv duadiov

8 Answer to a letter of certain English
wpomery i 08 THY mwpoméreway avadoyicTwe

Protestants.

tmifuivovra 6o 6AioShpag, kal karadidor
memeiodar dbAofoavra, odxl altiog Tob OAi-
oSov éxeive yiverar ofitw voyréov Tov Oedy
~pocwpakota 6moio¢ Eorar Exacroc, kal TaC
aitiag Tob Towdrov abtdv EoecGal kadopdv
al bre duaprioerar Tide ywloker, kal katop-
Sdoee Tade* kal el xpp Aéyew ob Tiv Tpo-
yvoow aitiay Ty ywoutvwy * ob yap oa-
TTETAL TOD TPOEYvwopivoy duaprnoouévoy &
Osd¢, drav duaprivy * AN mapadofiTepoy
utv, dMpdéc Ot Epotpev, T0 Eodusvov alriov
rob Towawde elvat Ty mepl altod mpdyvwow
ob ydp. bmel Eyvworar, yiverar, GAX’ énel yive-
oSar EueAhev, yvworar. — Origen. Philocal,
€. XXIIT.

2 Andrewes, Judgment of the Lambeth
Articles.

* “ Respondemus. praescientia Dei fac-
tum esse, qua novit etiam de nondum
natis, qualis quisque futurus sit. . . Non
ergo elegit Deus opera cujusquam in
prascientia, quse ipse daturus, sed fidem
elegit in. preescientia : ut quem sibi credi-
turum esse preescivit, ipsum elegerit cui
Spiritum Sanctum daret, ut bona ope-
rando etiam vitam ®ternam consequere-
tur.” — Proposit. Ex. Epist. ad Romanos
Expositio, Tom. 111. pars 2, 916.

5 Retractationum, Lib. 1. cap. 1x. Tom.
1. p. 15, .

6 ¢Ttem disputans quid elegerit Deus
in nondum nato . . . . ad hoc perduxi
ratiocinationem, ut dicerem, Non ergo
elegit Deus opera cujusquam in preescientia,
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that Adam fell freely,! that, all mankind being born in sin, God’s
inscrutable wisdom and mercy, for good reasons, but reasons un-
known to us, determined to rescue some from sin and damnation.?
Accordingly, He prepared His Church, and predestinated some to
be brought into the Church by baptism, who thereby became par-
takers of regenerating grace. These, and these only, could be
saved® Yet there was a further decree, even concerning the re-
generate, namely, that some of them should die before committing
actual sin, and therefore be saved ; but that, of those who grew up
to maturity, some should be led on by the grace of God to final per-
severance, and therefore to glory : whereas others, not being gifted
according to God’s eternal purpose with the grace of perseverance,
would not persevere at all ; or if they persevered for a time, would
in the end fall away and be lost.# It would have been just that all
should be damned ; it is therefore of free mercy that some should
be saved.® God therefore graciously frees some, but leaves others
by just judgment to perdition.® ¢ Of two infants, both born in
sin, why one is taken and the other left; of two grown persons,
why one is called so as to follow the calling, the other, either not
called, or not called so as to follow the calling; these are in the
inscrutable decrees of God. And of two godly men, why to one is
given the grace of perseverance, but to another it is not given, this
is still more in the inscrutable will of God. Of this, however, all
the faithful ought to be certain, that one was predestinated, and the
other not,” &c.? The baptized and regenerate may be called of
the elect, when they believe and are baptized, and live according
to God ; but they are not properly and fully elect, unless it is also
ordained that they shall persevere and live holily to the end.®
These statements of St. Augustine gave considerable uneasiness
to many who agreed with him in his general views of doctrine.

quee ipse daturus est; sed fidem elegit in pre-
scientia, nt quem sibl crediturum esse pree-
scivit, ipsum elegerit cui Spiritum Sanctim
daret, ut bona operando etiam vitum ceternam
cotsequeretur : nondum diligentius qua-
giveram, nec adhuc inveneram qualis sit
electio gratise.” — Retract. Lib. 1. cap.
xx1i1. Tom. 1. p. 85.

1 De Corrept. et Grat. 28, Tom. x. p.
763,
%2 De Dono Perseverantie, 31, p. 837;
De Corrept. et Gratia, § 16, Tom. X. p.
768.

3 De Dono Perseverantice, 23, Tom. X. p.
882.

* Ihid. § 1, Tom. x. pp. 821, 822: § 2,
p- 828 ; § 21, p. 831; §§ 82, 33, p. 838.

8 De Nutura et Gratw, cap. v. Tom. x.
p- 129.

8 De Dono Perseverantice, § 85; Tom. x.
p- 839.

7 De Dono Perseverantice, § 21, Tom. x.
p. 831: ““ De duobus antem parvulis orig-
inali peccato pariter obstrictis, cur iste
assumatur, ille relinquatur; et ex duo-
bus @mtate jam grandibus, cur iste ita
vocetur, ut vocantem sequatur; ille au-
tem aut non vocetur, aut non ita vocetur
inscrutabilia sunt judicia Dei. Ex duo-
bus autem piis, cur huic donetur persev-
erantia usque in finem, illi non donetur
inscrutabiliora sunt judicia Dei. Illud
tamen fidelibus debet esse certissimum,
liunc esse ex preedestinatis, illum nor
esse.”

8 De Correptione et Gratia, § 16, T ym.
X. p. 7568,
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The members of the monastery of Adrumetum were especially
troubled by these discussions.! In consequence, St. Augustine
wrote his treatises De Grratia et Libero Arbitrio,and De Correptione
et Gratia. In a short time, the clergy of Marseilles doubting the
soundness of St. Augustine’s view, Prosper and Hilary 2 wrote
letters to him, stating the scruples of the Gallican clergy, thanking
him in general for his defence of the truth, but saying that hitherte
the Catholic faith had been defended, without recourse to such a
theory of predestination? The Gallican clergy state, that their
own belief had hitherto been that God’s predestination was founded
on prevision of faith.*

Of these Massilians there appear to have been two parties, one
infected with Semi-Pelagian errors, the other sound and catholic.®
Both, however, agreed in being startled and displeased with the
doctrines of St. Augustine, and in esteeming them new and un-
heard of. Among those who were thus dissatisfied, Prosper men-
tions Hilary of Arles,’ a bishop of the first learning and piety of
that age.

In answer to these letters Augustine wrote his two treatises,
De Preedestinatione Sanctorum and De Dono Perseverantie. He
acknowledges, as in his book of Retractations, that he now saw
more clearly than formerly ;7 yet he says that he had implicitly
taught the same doctrines before, but heresies bring out more
clearly the truth.8 He also says, the earlier fathers did not write
much on these doctrines, because they had no Pelagius to write
against.® Still he thinks that he can find support from passages
in St. Cyprian, St. Gregory Nazianzen, and St. Ambrose. From
St. Cyprian he quotes, ** We must glory in nothing, as we have
nothing of our own.” ¥ And again he refers to St. Cyprian’s in-
terpretation of the petition in the Lord’s prayer, ¢ Hallowed be
thy Name,” as meaning, that we pray that His name may be

1 See the correspondence of Augustine
with Valentinus. — August. Opp. Tom,
11. pp. 791-799.

2 Generally supposed to be the Bishop
of Arles, though the Benedictine editor
gives good reasons for thinking it may
have been another person of the same
name.

3 « Quid opus fuit hujuscemodi dispu-
tationis incerto tot minus intelligentium
corda turbari ? Neque enim minus utili-
ter sine hac definitione, aiunt, tot annis,
a tot tractatoribus, tot praecedentibus li-
bris et tuis et aliorum, cum contra alios,
tum maxime contra Pelagianos, Cathol-
jcam fidem fuisse defensam.” — KEpist.

Hilar. § 8 ; Aug. Opp. Tom. x. p. 787,
See also De Dono Persev. § 52, Tom. x.
p- 850.

4 Ibid. § 4.

5 Epist. Prosper. § 8; Aug. Op. Tom,
X. p. 719 ; De Pradestinat. § 2, p. 791,

6 Fpist. Prosper. § 9, p. 873.

1 De Preedestin. § 7, Tom. x. p. 793.

8 De Dono Persever. § 53, Tom. x. p.
851,

9 De Preedestin. § 27, p. 808.

D “In nullo gloriandum, quando nos-
trum nihil sit.” — Cypr. Ad Quirinum,
Lib. 111. Cap. 4; August. De Predest. §
7, Tom. x. p. 768 ; De Dono Persever. § 88,
p- 841; § 48, p. 848.
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sanctified in us. And this he further explains to signify that we
pray that we, who have been sanctified in baptism, may persevere
in that which we have begun.! Hence St. Augustine concludes
that Cyprian held the doctrine of perseverance in the Augustinian
sense of that doctrine.

From Gregory Nazianzen he cites an exhortation to confess the
tloctrine of the Trinity, which concludes with an expression of
confident hope, that God, who first gave them to believe, would
also give them to confess the faith.?

From Ambrose he alleges two passages. In one, St. Ambrose
simply argues, that, if a man says he followed Christ because it
seenied good to himself to do so, he does not deny the will of God,
for man’s will is prepared by God.3 The other passage is as fol-
lows: ¢ Learn also, that He would not be received by those not
converted in simplicity of mind. For if He would, He could from
indevout have made them devout. Why they received Him not,
the evangelist has himself related, saying, Because His face was as
of one going to Jerusalem. For the disciples were desiring to be
received into Samaria, but those whom God thinks good He calls,
and whom He wills He makes religious.” 4

These are the passages alleged by St. Augustine, in proof that
more ancient fathers than himself held his view of predestination.
With the exception of the last from St. Ambrose, it will appear to
raost people, that, if St. Augustine had not brought weightier ar-
guments from Scripture than he did from the fathers, he would
hardly have succeeded in settling his system so firmly in the minds
of his followers. The language of the last passage indeed appears,
at first sight, strongly to resemble the language of St. Austin.
But it is by no means clear that even this passage does not accord
with the views of those fathers who held the election of individuals
to the Church and to baptismal grace, but believed that any farther
predestination was from foreseen faith ; and it is capable of proof,

1 Cyprian, In Dominic. Orat.; August. hominum. Utenim Deus honorificetur

De Dono Persever. § 4, p. 824

2 ddoer yap b olda 6 0 mpdrov dode, kal
10 dedrepov, kal paAore. — Greg. Nazianz,
Oratio 44 in Pentecosten.

“ Gregorium addamus €t tertium qui
et credere in Deum, et quod Lredxmus,
confiteri, Dei donum esse testatur . . .
Dabit enim, certus sum ; qui dedit quod pn-
mum est, dubit et quod semmdum est: qui
dedit credere, dabit et confiteri.”” — Aug.
De Dono Perserer. 49, p. 849.

8 « Quod cum dicit, non negat Deo vi-
sum : a Deo enim praparatur voluntas

a sancto, Dei gratia est.”” — Ambros.
Comment. in Lucam apud August. Ibid.

¢ ¢ Simul disce, inquit, quid recipi nol-
uit a non simplici mente conversis. Nam
si voluisset, ex indevotis devotos fecisset.
Cur autem non receperint eum, evange-
lista ipse commemoravit, dicens, Quia
facies ejus erat euntis in Jerusalem. Dis-
cipuli autem recipi intra Samariam
gestiebant. Sed Deus quos dignatur vo-
cat, et quem vult religiosum faciet.” —
Ambros. Comment. in Lucam, Lib. vix
apud Augustin, Ibid.
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that such were in fact the views generally held by St. Ambrose.!
This passage, if fairly interpreted, contains probably no contradic-
tion of his other statements.

It is, of course, a question of no small interest, whether St.
Augustine’s elders in the faith held the same doctrine with himself
on the predestination of God, or whether he was the first to dis-
cover it in Scripture. That so learned a divine could find no
stronger passages in any of their writings than those just mentioned,
is much like a confession of the difficulty of the proof. His own
opinions must have great and deserved weight ; but if they were
novel, we can hardly accept them as true. The passages already
quoted from the earliest fathers are all we have to guide us in
this question ; for it seems now an admitted fact, that from Ori-
gen to St. Augustine drrespective individual election to glory was
unheard of.

Soon after the correspondence with the Massilian Christians,
A. D. 430, St. Augustine died, * without any equal,” says Hooker,
*in the Church of Christ, from that day to this.” Prosper fol-
lowed in the steps of his great master with constancy and success ;
but he exceeded him in the strength of his predestinarian senti-
ments: for, whereas Augustine held that the wicked perish from
their natural sins, being passed over in God’s decree, but not act-
ually predestinated to damnation, Prosper seems plainly to have
taught the reprobation of the non-elect.? He drew up a book of
sentences from the writings of St. Augustine ;3 and with the aid
of Celestine and Leo, Bishops of Rome, was successful in oppos-
ing the Pelagian heresy.

Not long after, we read of a priest named Lucidus, who, taking
up Augustine’s predestinarianism, carried it into lengths to which
Au(rustlne had never gone. Faustus, Bishop of Rle/, who him-
self was inclined to Seml-Pelagxamsm, succeeded in inducing him
to recant. A synod was assembled at Arles, A. n. 475, where the
errors of Lucidus were condemned, and his recantation was re-

1 See this very successfully shown by prascivit, et pradestinavit. Non enim

Faber, Primitive Doctrine of Election, Bk.

1. c¢h. virr. p. 168, &. The following
passage shows clearly, that he held the
views of Clement and Origen concerning
God’s prevision of faith as the ground
of His predestination to glory. In dis-
cussing Matt. xx. 23, he writes: “Deni-
que ad Patrem referens addidit: Quibus
paratum est, ut ostenderet Patrem quo-
que non petitionibus deferre solere, sed
meritis, quia Deus personarum acceptor
non est. Unde et Apostolus ait, Quos

ante preedestinavit quam praesciret, sed
quorum merita prascivit, eorum praeemia
predestinavit.” — De Fide ad Gratianum,
Lib. v. cap. 2, sub fine.

Mr. Faber has clearly shown that else-
where St. Ambrose maintains the doc-
trme of ecclesiastical election.

2 Epist. ad Ruffinum, Cap. x1v.; Ap.
pend. ad Op. Augustin. Tom. x. p. 168.

8 See Appendix to Vol. x. of St. Awe
gustine’s Works, p. 223, seg.
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ceivel. Some of these errors were, that « God’s foreknowledge
depresses men to hell, —that those who perished could not have
been saved, — that a vessel of dishonour could n3ver become a ves-
sel of honour, — that Christ did not die for all mer, nor wills all
men to be saved.” !

In the year 529 was held the second Council of Orange, at
which Casarius of Arles presided. Its canons and decrees bear
the signatures of fourteen bishops, and were approved by Boni-
face II., Bishop of Rome. They are chiefly directed against the
errors of the Semi-Pelagians. But to the twenty-five canons on
this subject there are appended three declarations of doctrine.
1. That by the grace of baptism all baptized persons can, if they
will, be saved. 2. That if any hold that God has predestinated
any to damnation, they are to be anathematized. 8. That God
begins in us all good by His grace, thereby leading men to faith
and baptism, and that, after baptism, by the aid of His grace, we

can do His will.2 These propositions of the Council of Orange,
coming immediately after canons against Semi-Pelagianism and
exaggerated notions of free will, express as nearly as possible a
belief in Ecclesiastical Election, (7. e. election to the church and
to baptismal privileges,) but reject the peculiar doctrines of St.
Austin.

.Some mention was made of Goteschalc in the history of the
Xth Article.? He was a Benedictine monk of the convent of
Orbais in the diocese of Soissons, about A. p. 840. He was a great
admirer of St. Augustine, and revived his views of predestination ;
though, like Lucidus, he appears to have gone much beyond his
master. If we may believe the account of his doctrines given by
Hincmar, he taught that there was a double predestination, of the
elect to glory, and of the reprobate to death. God, of His free
grace, has unchangeably predestinated the elect to life eternal ; but
the reprobate, who will be condemned by their own demerits, He
has equally predestinated to eternal death.* He taught also, that
Christ did not die for those who were predestinated to damnation,
but only for those who were predestinated to life.® Rabanus
Maurus, Archbishop of Mentz, opposed him with great zeal, and
summoned a council at Mentz, A. p. 848, which condemned Got-

1 Conc. Tom. 1v. p. 1041, See also 4 Hincmar, De Predestin. Cap. b5;
Hooker’s Works, edit. Keble, Oxford, Cave, Hist. Lit. Tom. 1. p. 528.
1836 ; Vol. 11. Appendix, p. 736, notes. 5 Hincmar, Ibid. ¢. 27; Cave, Ibid.

2 Coneil. 1v. 1666 ; Appendix to Vol. Archbishop Usher wrote a hxstnry of the
x. of St. Augustine’s Works, p. 157. controversy concerning Goteschalc.

8 See above, p. 265.
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eschalc’s opinions, and then sent him to Hincmar, Archbishop
of Rheims, who assembled a synod at Quiercy, which degraded
him from the priesthood, obliged him to burn the tract which he
had delivered to Rabanus Maurus in justification of his doctrines,
and committed him to prison, where he lay for twenty-one years,
and then died.!

The discussions between Thomists and Scotists, among the
schoolmen, have-also been referred to under Art. X.2 The former
were followers of Thomas Aquinas, who himself followed St. Au-
gustine. They appear to have held irrespective predestination to
life ; but to have admitted neither reprobation, partial redemption,
nor final perseverance, in the sense in which the two former were
held by Lucidus and Goteschale.?

We saw, under Article X., how strongly Luther, in his earlier
writings, spoke of the slavery of the human will, and the necessity
under which it was constrained.t In the first edition of the Loci
Theologici, Melancthon held language of the same kind. But in
the second edition these expressions were all withdrawn; and, as
we saw in the last Article, Luther, later in life, condemned what
are called Calvinistic views of election. Archbishop Laurence
has shown, by abundant and incontrovertible evidence, that after
the diet of Augsburg, a. p. 1530, when the famous Lutheran
Confession was presented to the Emperor, Luther and Melancthon
entirely abandoned the high views of absolute predestination which
they had at first adopted. Luther continually exhorted his fol-
lowers to abstain from all such speculations, and to believe that be-
cause they were baptized Christians, they were God’s elect, and to
rest in the general promises of God.®> Luther expressly approved ©
of the later edition of Melanethon’s Loci Theologict, put forth a. D.
1585, in which his former views of predestination were retracted.”

1 See Cave, as above; and Mosheim, de bonis salutaribus.” — Aquin. Ezposit.

Cent. 1X. pt. 11. ch. I11.

2 See above, p. 266. See also Neander,
C. H. vur p. 171,

3 Archbishop Laurence, in the learned
notes to his Bampton Lectures, seems to
contend that none of the schoolmen be-
lieved in predestination, in the absolute
and irrespective sense in which St. Au-
gustine held it. But it seems to me that
the very passages which he quotes from
Aquinas prove that he did hold Au-
gustine’s view of predestination to life,
though he clearly denied reprobation,
and the certainty of individual persever-
ance: ¢ g. “Deus habet prascientiam
etiam de peccatis ; sed praedestinatio est
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in Rom. cap. 8; Laurence, p. 853. See
also the passages immediately following,
and the quotations from Aquinas ap.
Laurence, p. 1562; where his view of per-
severance seems exactly the same as
that which we have seen above to have
been St. Augustine’s.

% Above, p. 267.

5 See Laurence, Bampton Lectures,
note 6, to Serm. viI. pp. 355, seq. Sea
especially Lutheri Opera, vi. p. 856;
Laurence, pp. 856, 857.

6 Preface to Vol. 1. of his Worka.
Wittenb. 15645 ; Laurence, p. 250.

7 See Laurence, p. 249; Serm. 1I.
note 16. Serm. viI. note 7.
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He himself speaks of the predestinarian controversies set on foot
in his own time, as the work of the devil.l Melancthon too, in the
strongest terms, condemned what he called the Stoical and Man-
ichean rage, and urged all people to fly from such monstrous
opinions.?

The doctrine both of Luther and Melancthon, after their first
change of opinion, appears to have been very nearly that which,
we have reason to conclude, was the doctrine of the earliest fathers.
They clearly taught that Christ died for all men, and that God
willed all to be saved. They held, that all persons brought to
baptism and to the Church were to be esteemed the elect people of
God, having been led to baptism by the gracious purpose of God.
They taught too, that God’s purposes were to be generally con-
sidered, and His promises generally interpreted, 7. e. as implying
His general designs concerning Christians and the human race,
and as concerning classes of persons, according to their respective
characters.?

Zuinglius was an absolute predestinarian, ascribing all things
to the purpose and decrees of God; but he materially differed
from the Calvinist divines who followed him, in holding that God’s
mercies in Christ, though given irrespectively, and from absolute
predestination, were bestowed not only on Christians, but on infants
who die without actual sin, and on heathens, who ¢ had- grace to
live a virtuous life, though ignorant of the Redeemer.”

In the Council of Trent, when the question of predestination
was discussed, no fault was found with the Lutheran statements on
this head ; but several points were found for discussion in the
writings of the Zuinglians. Many of the Tridentine divines took
views of predestination similar to those of St. Augustine, though

1 Opp. Tom. v. p. 197. See under perire totumn genus humanum, semper

History of Article xvr1.

2 See his langnage largely quoted,
Laurence, pp. 159, 162, 163, 241, 359,
866, 367, 370. Some of the same pas-
sages may be seen in Faber, Primitive
Doctrine of' Election, pp. 350, 851, 852.

3 Luther’s sentiments on universal
grace are shown by Archbishop Laurence,
pp. 160, 859. On his and Melancthon’s
belief in baptismal election see p. 157;
e. g. “ Quicquid hic factum est, id omne
propter nos factum, qui in illum credimus,
et in nomen ¢jus baptizati, et ad salutem
destinati, atque electi sumus.” — Luth.
Opp. Tom. vir. p. 856; Laurence, p.
157,

“De effectu electionis teneamus hanc
consolationem; eum, volentem non

propter Filium per misericordiam vo-
care, trahere et colligere Fcclesiam, et re-
cipere assentientes, atque ita velle sem-
per aliquam esse ccclesiam, quam adju-
vat et salvat.” — Melancth. Loc. T%heolog.
De Preedest.; Laurence, p. 357. See
other passages there to the same effect.
See also Faber, Prim. Doct. of Election,
P. 874, note; who brings numerous pas-
sages from Melancthon to prove that he
held election to baptismal grace.

4 « Nihil restat, quo minus inter gentes
quoque Deus sibi deligat, qui observent
et post fata illi jungantur; libera est
enim electio ejus.” — Zuing. Oper. Tom.
11. p. 871; Faber, Prim. Doct. of Election,
p. 873; Laurence, Serm. v. notes 1, 2, pp.
205~302.
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these were strongly opposed by the Franciscans, Catarinus pro-
pounded an opinion much like that afterwards held by Baxter, that
of Christians, some were immutably elected to glory, others were
so left that they might or might not be saved. All agreed to con-
demn the doctrine commonly called Final Perseverance.!

Calvin, with the love of system and logical precision which was
so characteristic of him, rejected every appearance of compromise,
erd every attempt to soften down the severity of the high predes-
tinarian scheme. Advancing, therefore, far beyond the principles
of his great master, St. Augustine, he not only taught that all the
elect are saved by immutable decree, but that the reprobate are
damned by a like irreversible sentence, a sentence determined con-
cerning them before the foundation of the world, and utterly irre-
spective of the foreknowledge of God.2 Nay ! God’s foreknowledge
of their reprobation and damnation is the result of His having pre-
destinated it ; not His predestination the result of His foreknowl-
edge The very fall of Adam was ordained, because God saw
good that it should be so; though, why he saw good, it is not for
us to say. Butno doubt He so determined, partly because thereby
the glory of His Name would be justly set forth.t Those who are
thus elect to glory, and those only, are called effectually, i. e. irre-
sistibly ; whereas the non-elect, or reprobate, have only the exter-
nal calls of the word and the Church.® Those thus effectually
called, are endued with the grace of final perseverance, so that
they can never wholly fall away from grace.’

These views, with little variation, were adopted by the differ-
ent bodies of Christians which were reformed on the Calvinistic
model. Sufficient account has been given under Article X. of the
principal proceedings of the Synod of Dart. The Remonstrants,
who agreed with Arminius, and against whom that synod directed
its decrees, had adopted that theory concerning God’s predestina-
tion which had been current among the fathers from Origen to

1 Sarpi, p. 197. hensibili, sed incomprehensibili ipsius
2 « Aliis vita @terna, aliis damnatio judicio, vite aditum praecludi.” — Ibid.
mterna praordinata.”” — Institat. 101, xxi. 111, xxi. 7.
5. “ Quod ergo Scriptura clare ostendit 3 [nstitut. 111. xx1. 6.
dicimus, ®:terno et immutabili consilio 4 «Lapsus enim primus homo, quia

Deum semel constituisse quos olim semel Dominus ita expedire censuerat: cur
assumere vellet in salutem, quos rursum  censuerit, nos latet. Certum tamen est
exitio devovere. Hoc consilium quoad non aliter censuisse, nisi quia_videbat
electos in gratuita ejus misericordia fun- nomlms sui gloriam inde merito ill1s-
datum esse asserimus, nullo humang trari.” — Lib. 111. xxiii. 8,

dignitatis respectu: quos vero damna- 5 Lib. 111, xxiv. 1, seq.

tioni addicit, his justo quidem et irrepre- 6 Lib. 111. xxiv. 6, 7.
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Augustine.!  They taught that God’s predestination resulted from
His foreknowledge. They ascribed all good in man to the grace
of the Spirit of God; but they held, that God determined to save
eternally those who, He foresaw, would persevere in His grace to
the end, and that He destined to damnation those who, He knew,
would persevere in their unbelief. These views were rejected and
condemned by the synod, which distinctly enunciated the five
points of Calvinism.2

The disputes on the same subject, which have prevailed in the
Church of Rome since the Council of Trent, were all sufficently
alluded to under Article X.3

The doctrine of our own Reformers on this deep question, and
the meaning of the XVTIth Article, have been much debated.
The Calvinistic divines of our own communion have unhesitatingly
claimed the Article as their own; although the earnest desire
which they showed in the reign of Queen Elizabeth, to introduce
the far more express language of the Lambeth Articles, shows
that they were not fully satisfied with the wording of it. On the
other hand, the Arminians assert that the seventeenth Article ex-
actly expresses their own views. The Arminians agree with the
Calvinists in holding that God, by his secret counsel, hath predes-
tinated some to life eternal, others to eternal death. They differ
from them in that, whereas the Calvinists attribute this predestina-
tion to God’s sovereign, irrespective, and though doubtless just, yet
apparently arbitrary will, the Arminians attribute it to His eternal
foreknowledge. Now the Article says nothing concerning the mov-
ing cause of predestination ; and therefore speaks as much the lan-
guage of Arminius as of Calvin. - The latter clauses of the Article
appear specially designed to guard against the dangers of the Cal-
vinistic theory, and therefore the former cannot have been intended
to propound it. Moreover the sentiments concerning election most
prevalent in the Church before the Reformation were that God
predestinated to life and death, not according to His absolute will,
but according as He foresaw future faith or unbelief; and there
being no ground for supposing that the English reformers had been
mixed up with any of the predestinarian controversies of Calvin
and the Swiss reformers, there is every ground, it is said, for sup-

1 Calvin himself owns that Ambrose, Part 11 ch. 1v. And for the decrees of
Origen, and Jerome, held the Arminian Dordrecht on Predestination, see Sylioge
view of election. — Institut. 111, xxii. 8. Confess. p. 406.

2 See Mosheim, Cent. xvir. Sect. 11. 8 Above, pp. 269, 270.
eh 1. § 11; Heylyn, Histor. Quingrartic.
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posing that the Article ought to be taken in the Arminian, not in
the Calvinistic sense.

In what sense the English reformers really did accept the doc-
trine of Grod’s election, and in what sense the X VIIth Article is to
be interpreted, is truly a question of considerable difficulty. The
language of Cranmer and Ridley, and of our own Liturgy, Articles
and Homilies, is remarkably unlike Calvin’s concerning effectual
calling and final perseverance.! It is also clear, that the English
Reformers held, and expressed in our formularies, with great clear-
ness and certainty, the universality of redemption through Christ.?
So that, in three out of five points of Calvinism, Particular Redemp-
tion, Effectual Calling, and Final Perseverance, the English reform-
ers were at variance with Calvin.

Still, no doubt, it is possible that they may have been un-Calvinis-
tic in all these points, and yet have agreed with St. Augustine on the
general notion and causation of God’s predestination ; for we have
seen that Augustine’s views were materially different from Calvin’s.

It is pretty certain that Calvin’s system had not produced much
influence, at the time the XVIIth Article was drawn up. It is
trae, the first edition of his Institutes was written early in his ca-
reer ; and that contains strong predestinarian statements. But the
great discussion on this head at Geneva, and the publication of his
book De Predestinatione, did not take place till 4. Dp. 1552, the
very year in which the Articles were put forth.

It has moreover been clearly shown, that the earlier Articles
of the Church of England were drawn up from Lutheran models,
agreeing remarkably with the language of Melancthon and the Con-
fession of Augsburg.® Archbishop Laurence has plainly proved
that the greatest intimacy and confidence existed between Cranmer
and Melancthon; that for a series of years during the reign of
Henry VIII. and Edward VI. both the king and the leading re-
formers were most desirous of bringing Melancthon to England,
+and that nothing but the death of Edward VL prevented the estab-
lishment of Melancthon in the chair of divinity at Cambridge, for-
merly filled by Erasmus and Bucer.t All this must have been

.1 Concerning efficiual calling see par- — Catechism. “ A full, perfect, and suffi-

ticularly the original xth Article, quoted
p. 271; and the whole History of Article
x. On Final Perseverance, see History
of Art. xvr.

2 ““ The offering of Christ once made
is that perfect redemption, propitiation,
and satisfaction for all the sins of the whole
worl /. — Art. xxx1. “God the Son,
who hath redeemed me and all mankind.”

cient sacrifice, oblation, and satisfaction
for the sins of the whole world.”— Prayer
of Consecration at the Holy Commun-
ion.

8 See Laurence’s Bampfon Lectures,
passim, and the historical sections to sev-
eral of the foregoing Articles.

* See Laurence, Sermon I. note 8, p.
198.
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pending at the very time the XVIIth Article was composed.
Nay! there is even some reason to think that Cranmer was in-
duced to draw up this Article by suggestion of Melancthon, who,
when consulted by Cranmer (a. p. 1548) on the compilation of a
public confession on this particular question, wrote recommending
great caution and moderation, adding that at first the stoical dispu-
tations about fate were too horrible among the reformers, and in-
jurious to good discipline ; and urging that Cranmer ¢ should think
well concerning any such formula of doctrine.” !

From such facts it is inferred that the Lutheran, not the Calvin-
ist reformers, had weight, and were consulted on the drawing up
of this Article ; and that, as Lutheran models were adopted for the
former Articles, so, although there is no Article in the Confession
of Augsburg on predestination, yet the views of that doctrine cur-
rent among the Lutheran divines were more likely to prevail than
those among the Calvinists, who had as yet had no influence in
Great Britain.

The published writings of Cranmer and Ridley have remarkably
little which can lead to an understanding of their own views of
God’s predestination. We hear that Ridley wrote a ‘ godly and
comfortable treatise’ on *the matter of God’s election;’ but it
has never yet come to light. In the letter wherein he speaks of
having prepared some notes on the subject, he says, ¢ In these
matters I am so fearful that I dare not speak further, yea, almost
none otherwise than the very text doth, as it were, lead me by the
hand. "’ 2

Cranmer’s writings are, even more than Ridley’s, free from state-
ments on God’s predestination. But Archbishop Laurence has
brought several passages from Latimer, Hooper, and other contem-
poraneous divines of the Church of England, which show that they
held decidedly anti-Calvinistic sentiments, and which prove that
even the Calvinism of Bradford was of the most moderate kind.2

If from the writings of the reformers we pass to the formularies®
of the Church, the Liturgy, the Catechism, and the Homilies, we
shall find that they appear to view the election of God as the choos-
ing of persons to baptism, the elect as identical with the baptized,
or, what is the same thing, with the Church of Christ throughout

1 “Nimis horridz fueruntinitio Stoicze 2 Letter to Bradford in the Library
disputationes apud rostros de fato, et of Emmanuel College, Cambridge, Rid-
discipling nocueruat. Quare te rogo, ut ley’s Remains, Parker Society’s edition, p.
de tali aliqua formula doctrin® cogites.” 867.

— Melancth. Epist. Lib. 111. Epist. 44 ; 8 See Laurence, Sermon vIiL. note 8,
Laurence, p. 226. p. 389-394.
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the world. Thus, in the Catechism, every baptized child is taught
to say, *“ God the Holy Ghost, who sanctifieth me and all the elect
peopie of God.” In the Baptismal Service we pray that the child
“now to be baptized, may receive the fulness of God’s grace, and
ever remain in the number of His faithful and elect children.” In
the daily service we pray, ¢ Endue thy ministers with righteousness,
and make thy chosen people joyful. O Lord, save thy people, and
bless thine inheritance.” Where God’s inheritance, the Church,
is evidently the same as His ¢ chosen” or elect ¢ people,” whom
we pray that He will bless, save, and make joyful. In the Burial
Service, we pray God to ¢ accomplish the number of His elect, and
hasten His kingdom, that we, with all those departed,” &c. Where
the we appears to be connected with God’s elect. In the Homily
of falling from God all Christians are plainly spoken of as the
‘chosen ” (i. e. elect) * vineyard of God,” which yet by falling
away may be lost. «If we, which are the chosen vineyard of
God, bring not forth good fruits, that is to say, good works . . . .
He will pluck away all defence, and suffer grievous plagues . . . .
to light upon us. Finally, if these serve not, He will let us lie
waste, He will give us over . . . .” &e.

From all these considerations, it is more probable that an Article
drawn up by Cranmer should have expounded the doctrine of ec-
clesiastical or baptismal eleetion, than that it should bave contained
the doctrine of Calvin or Arminius. For both the other documents
drawn up by himself, and the writings of his great counsellor, Me-
lancthon, exhibit the clearest evidence of their belief in such eccle-
siastical election. Add to which, the early fathers, whose writings
Cranmer most diligently searched, are very full of the same mode
of explaining the truth.

The question still remains, after all this historical probability,
Will the wording of the Article bear this meaning ? or are we ab-
solutely constrained to give another interpretation to it? Persons
but little acquainted with scholastic disputations and with the lan-
guage of controversy are apt at first sight to think the X VIIth Ar-
tigle obviously Calvinistic, though others, somewhat better read, are
aware that it will equally suit the doctrine of Arminius: but both
might be inclined to suppose that it could not express the opinions
of Melancthon and of the majority of the primitive fathers, and
what, we have seen reason to conclude, were Cranmer’s own opin-
ions. Let us see whether this is the case,

In the first place then, the words of the concluding paragraph in
the Article have been shown to bear so remarkable a resemblance
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to the language of Melancthon (language particularly objected to
by Calvin 1), that it could hardly have been accidental. * Further-
more,” it runs, * we must receive God’s promises in such wise as
they be generally set forth in holy Scripture ; and in our doings
that will of God is to be followed, which we have expressly de-
clared to us in the word of God.” The word generally is in the
Latin generaliter, which means not for the most part, but universally
or generically, i. e. as concerning classes of persons. Now Melanc-
thon writes, ¢ And if other things may be nicely disputed concern-
ing election, yet it is well for godly men to hold that the promise is
general or universal. Nor ought we to judge otherwise concerning
the will of Grod than according to the revealed word, and we onght
to know what God hath commanded that we may believe,” 2 &e.

But in the beginning of the Article we read of ¢ predestination
to life,” and of God’s purpose  to deliver from curse and damna-
tion: ” expressions which may seem tied to the notion of election
embraced by Augustine, Calvin, and Arminius, namely, predesti-
nation to life eternal. Tt is, however, to be noted, that it would
quite suit the way of thinking common to those who held ecclesi-
astical election, to speak of election to baptism as election to life,
and as deliverance from curse and damnation. For the Church of
Christ is that body, which, having been purchased by the Blood of
Christ, is destined to life eternal, and placed in a position of deliv-
erance from the curse of original sin. Baptism is for the remission
of sin. All baptized infants have been elected therefore to life,
and delivered from curse and damnation. The election to life eter-
nal indeed is mediate, through election to the Church, not imme-
diate and direct. Every baptized Christian has been chosen out
of the world to be placed in the Church, in order that he may be
brought by Christ to everlasting salvation, as a vessel made to
honour. He may forfeit the blessing afterwards, but it has been
freely bestowed on him.  All persons endued with such an excellent
benefit of God are called according to His purpose by His Spirit.
They are freely justified and made Sons of God by adoption (lan-
guage specially used in the Catechism of baptized children) ; they
be made like the image of the only-begotten, Jesus Christ, for the
baptized Christian is said to be regenerate after the likeness of
Christ. The next step in his course is to walk in good works ; the
last to attain, by God’s mercy, to everlasting felicity.

1 See Laurence, p. 180. care quam jurta Verbum revelatum. et scire
. % “Et si alia subtiliter de electione debemus, quod Deus preeceperat, ut cre
disputari fortasse possunt, tamen prodest damus.” — Opera, 1v. p. 498; Laurence,
&iis tenere quod promissio sit universalis. pp. 172, 362, 863.

ec dehemus de voluntate Lei aliter judi-
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Such language then, which is the language of the Article, suits
the baptismal theory as well as the Calvinistic theory ; and it has
been contended with great force by Archbishop Laurence and Mr.
Faber, that no other sense can be properly attached to it.

On the whole, however, it seems worthy of consideration,
whether the Article was not designedly drawn up in guarded and
general terms, on purpose to comprehend all persons of tolerably
sober views. It is hardly likely that Cranmer and his associates
would have been willing to exclude from subscription those who
symbolized with the truly admirable St. Angustine, or those who
held the theory of prevision, so common among those fathers
whose writings Cranmer had so diligently studied. Nor, again, can
we imagine that anything would have been put forth markedly
offensive to Melancthon, whose very thoughts and words seem em-
bodied in one portion of this Article, as well as in so many of the
preceding. Therefore, though Cranmer was strong in condemn-
ing those who made God the author of sin, by saying that He
enforced the will ; though he firmly maintained that Christ died to
save all men, and would have all men to be saved ; though he and
his fellows rejected the Calvinistic tenet of final perseverance;
they were yet willing to leave the field fairly open to different
views of the Divine predestination, and accordingly worded the
Article in strictly Scriptural language, only guarding carefully and
piously against the dangers which might befal ¢ carnal and curious
persons.”  After long and serious consideration, I am inclined to
think this the true state of the case. I am strongly disposed to
believe that Cranmer’s own opinions were certainly neither Ar-
minian nor Calvinistic, nor probably even Augustinian; yetI can
hardly think that he would have so worded this Article, had he
intended to declare very decidedly against either explanation of the
doctrine of election.

It seems unnecessary to do more than briefly allude to the pain-
ful controversies to which this fruitful subject gave rise in the
Church of England, since the Reformation. A sufficient account
was given, under Article XVI., of the disputes which led to the
drawing up of the Lambeth Articles, which, though accepted by
Archbishop Whitgift and a majority of the divines at Lambeth,
never had any ecclesiastical authority. The first four of these
were designed to express distinctly the Calvinistic doctrines of
election and reprobation ; though the bishops softened down a few

of the expressions in Whitaker’s original draught, so as to make
54
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them a little less exclusive.! The Puritan party at Hampton Court
wished that these * nine assertions orthodoxal” should be added
to the XXXIX. Articles, and also that some of the expressions in
the XXXIX. Articles which sounded most against Calvinism
should be altered or modified ; but their wish was not obtained.?
There have ever since ¢ontinued different views of the doctrine
of predestination amongst us, and different interpretations of this
XVIlth Article. It were indeed much to be wished that such
differences might cease ; but from the days of St. Augustine to
this day, they have existed in the universal Church; and we can
scarcely hope to see them utterly subside in our own portion of it.

SecrioN II. — SCRIPTURAL PROOF.

N investigating the Scriptural doccrine of Election, it is of the
utmost consequence to keep close to Scripture itself, and to
keep clear of philosophy. The subject of God’s foreknowledge
and predestination must be full of difficulty, and our question can

only be, what is revealed to us, not what may be abstract truth.

1 The Lambeth Articles, after revision
by the bishops, were as follows : —

1. Deus, ab aterno, pradestinavit
quosdam ad vitam, quosdam reprobavit
ad mortem.

2. Causa movens predestinationis ad
vitam, non est preevisio fidei aut perseve-
rantize, aut bonorum operum aut ullius
rei quee insit in personis praedestinatis,
sed sola voluntas beneplaciti Dei.

8. Preedestinatorum definitus et certus
est numerus, qui .nec augeri nec minui
potest.

4. Qui non sunt predestinati ad sa-
lutem necessario propter peccata sua
damnabuntur.

6. Vera, viva et justificans Fides, et
Spiritus Dei justificantis non extinguitur,
non excidit, non evanescit, in electis, aut
fiaaliter aut totaliter.

6. Homo vere fidelis, i. e. fide justifi-
cante prweditus, certus est, Plerophoria
Fidei, de remissione peccatornm suorum,
et salute sempiterna sua per Christum.

7. Gratia salutaris non tribuitur, non
communicatur, non conceditur universis
hominibus, qua servari possint, 8i volu-
erint.

8. Nemo potest venire ad Christum,
nisi datum ei fuerit, et nisi Pater eum
traxerit. Et omnes homines non trahun-
tur a Patre, ut veniant ad Filium.

9. Non est positum in arbitrio aut
potestate uniuscujusque hominis salvari.

‘We saw under Article xvi1. the altera-
tions introduced by the Lambeth Divines
into Propositions 5 and 6, thereby ma-
terially modifying the sense. The first
proposition expresses a general truth, to
which all assent. In the second Whitaker
had “ Cansa efficiens,” which the bishops
altered to ‘“movens;” for the moving
cause of man’s salvation is not in him-
self, but in God’s mercy through Christ.
So, instead of the last words in Whita-
ker’s second Proposition, “ sed sola, et ub-
soluta, et simpler voluntas Dei,” they put
“ sed sola voluntas beneplaciti Dei,” be-
cause our salvation springs from God’s
good pleasure and goodness. Yet even
80 modified (and with such modifications
all their original force was lost) the Arti-
cles did not approve themselves to the
Queen or the best of our then living
divines.

2 Cardwell’'s Conferences, pp. 178, seq
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The disputes between the Calvinists and Arminians took, unhap-
pily, a metaphysical, almost more than a Scriptural turn. The
Calvinists were unable to believe in the contingency of events
certainly foreknown, and in the absolute sovereignty of God, if
limited by His knowledge of the actions of subordinate beings.
The Arminians, truly contending that an action was not made com-
pulsory because it was foreseen, held it inconsistent with the justice
of God to destine some to he saved and others to be lost. Both
argued from natural religion ; and both gave weighty reasons for
their inferences. But both should have seen that there was a limit
to all such investigations, which no human intelligence could pass ;
and that those very arguments which reduced their adversaries to
the greatest difficulties, might often, if pursued further, have told
against themselves.

It is quite certain that, if we carry out our investigations on such
subjects to their fullest extent, we must at length reach a point
which is impassable, but where we are at least as much in difficulty
and darkness as at any previous step in our course. Thus, why
God, who is all holy and merciful, ever permitted sin to exist, see-
ing He could have prevented it; why, when sin came, not only
into the creation, but into this world, He did not wholly, instead
of partially, remove its curse and power ; why the child derived
it from its parent ; why the unsinning brute creation is involved in
pain and death, the wages of sin; why, whereas one half of the
infants who are born die before the age of reason and responsibility,
yet God does not cause all to die in infancy who, He foresees, will,
if they live, live wickedly : — these and like questions, which puz-
ze us as to the omnipotence, the justice, or the goodness of God,
and which neither Scripture nor' philosophy will answer, ought to
teach us that it is not designed that we should be satisfied on these
deep subjects of speculation, concerning which Milton has described
even angelic beings as lost in inextricable difficulty.

There is another line of reasoning, which has been taken in this
controversy, somewhat more bearing on practical questions, and yet
leading us beyond the reach of human intelligence. The Calvin-
ist feels deeply that all must be ascribed to the grace of God, and
nothing to the goodness of man. Therefore, he reasons, all holi-
ness must come from an absolute decree ; for, if not, why does one
accept grace, another refuse it? If the grace be not irresistible,
there must be something meritorious in him who receives, compared
with him who resists. Both indeed may resist God’s grace; but
he indeed who resists the least, so as not to quench the Spirit, must
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be considered as relatively, if not positively, meritorious. The
Arminian, on the contrary, admitting that merit is not possible for
man, yet contends that the belief in an irreversible decree takes
away all human responsibility, makes the mind of man a mere ma-
chine, and deprives us of all motives for exertion and watchfulness.
Even these arguments lead us to difficulties which perhaps we can-
not solve. We are clearly taught to helieve, that sinful man can
deserve no good from God, and derives all he has from Him.
We are also taught to feel our own responsibility in the use of the
grace given us, and the necessity of exerting ourselves in the
strength of that grace. There may be some difficulty in harmoniz-
ing the two truths; but we have no right to construct a system
based upon one of them, and to the exclusion of the other, If we
cannot see, as many think they can, that they form parts of one har-
monious whole, we must be coutent to accept them both, without
trying to reconcile them.

Now the doctrine of Calvin rests on two premises: 1. That
election infallibly implies salvation. 2, That election is arbitrary.
The Arminians admit the first premiss, which is probably false, and
reject the second, which is probably true. If we would fairly in-
vestigate the question, we must begin by a determination not to be
biassed by the use of words, nor to suffer ourselves to be led by a
train of inductive reasoning. The former is a mistake which pre-
vails extensively on almost all religious questions, and is utterly sub-
versive of candour and truth ; the latter is altogether inadmissible
on a subject so deep as that under consideration.

To begin with the old Testament, a portion of Scripture too
much neglected in this controversy, we read much there of God’s
election: and it is perhaps to be regretted, that our authorized
translation has used the words choose, chosen, choice, in the old Tes-
tament, and the words elect and election in the new Testament,
whereas the original must be the same in both, and the ideas, con-
tained under both phrases, identical.

Now who are the persons spoken of in the old Testament as
God’s elect or chosen people? Plainly the seed of Abraham, the
children of Israel. Let us then observe, first, the ground of their
election ; secondly, to what they were elect ?

Tt is quite apparent, from innumerable statements of Moses and
the prophets, that the cause or ground of God’s election of the peo-
ple of Israel was not, as on the Arminian hypothesis, forcseen faith,
but God’s good pleasure, springing from motives unknown to us.
It was not for *their righteousness, for the uprightness of their
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heart, that they went in to possess the land.” The Lord did ¢ not
give them the good land to possess for their righteousness: for they
were a stiff-necked people” (Deunt. ix. 5, 6). Only the Lord
had a delight in their fathers to love them, and He chose their seed
after them above all people” (Deut. x. 15). *The Lord will not
forsake His people for His great name’s sake; Dbecause it hath
pleased the Lord to make you His people ” (1 Sam. xii. 22). ¢
will be the God of all the families of Israel, and they shall be my
people . . . T have loved thee with an everlasting love ; therefore
with loving-kindness have I drawn thee ” (Jer. xxxi. 1, 8). «I
have loved you, saith the Lord, yet ye say, Wherein hast thou loved
us? Was not Esau Jacob’s brother ? saith the Lord 5 yet I loved
Jacob, and I hated Esau” (Mal. i. 2, 8) : a passage, which, as ex-
plained by St. Paul (Rom. ix. 18), clearly expresses God’s purpose
to choose the seed of Jacob in preference to that of Esau, irrespec-
tively of the goodness of the one or the other.

The Arminian hypothesis, therefore, of foreseen faith is clearly
inapplicable to the election spoken of in the books of the old Testa-
ment. The cause and ground of it was plainly God’s absolute irre-
spective decree. But then fo what was the election so often men-
tioned there? We have discovered its ground ; can we discover
the correct idea to be attached to the action itself ?

It is evident that the whole Jewish nation, and none but they,
were the objects of God’s election. ¢ O children of Isracl . . . . you
only have I known of all the families of the earth ” (Amos iil. 1,
2). “Thou artan holy people unto the Lorp thy God ; the Lorp
thy God hath chosen thee to be a special people unto Himself, above
all people that are upon the face of the earth” (Deut. vii. 6).
“ The LoRrp had a delightin thy fathers to love them, and He chose
their seed after them, even you among all people, as it is this day
(Deut. x. 15).  “ The Lord hath avouched thee this day to be His
peculiar people, as He hath promised thee, and that thou shouldest
keep all his commandments : and to make thee high above all na-
tions which He hath made, in praise, and in name, and in honour ;
and that thou mayest be an holy people unto the Lorp thy God
(Deut. xxvi. 18,19). And, “ What one nation in the earth is
like thy people, like Israel, whom God went to redeem for a peo-
ple to Himself? . . . For Thou hast confirmed to Thyself Thy peo-
ple Israel, to be a people unto Thee for ever: and Thou, Lorp,
art become their God ” (2 Sam. vii. 23, 24). « Blessed is the na-
tion whose God is the Lorp, and the people whom He hath chosen
for His own inheritance ” (Psal. xxxiii. 12). «“The Lorp hath
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chosen Jacob unto Himself, and Israel for His peculiar treasure ”
(Psal. cxxxv. 4).  “ Thou, Israel, art My servant, Jacob whom I
have chosen, the seed of Abraham My friend . . . I have chosen
thee and not cast thee away ” (Isai. xli. 8, 9). ¢ Yet now hear,
O Jacob, my servant, and Israel whom I have chosen ” (Isal xliv.
1). “For Jacob, My servant’s sake and Israel Mine elect ” (Isai.
xlv. 4). ¢ Considerest thou not what this people have spoken,
saying, The two families which the Lord hath chosen, He hath
sven cast them off 27 (Jer. xxxiii. 24.)

All these passages tell exactly the same tale, and explain to usthe
nature and object of God’s election, as propounded under the old
Testament. Were the Jewish people, who are thus constantly
called God’s elect, elected to an unfailing and infallible salvation of
their souls? Most assuredly not. Nay, they were not elected to
¢nfallible possession even of all the temporal blessings of God’s peo-
ple. Victory over their enemies, entrance intq, in the first place,
and then quiet possession of, the promised land were made contin-
gent on their obedience to God’s will (see Deut. vii., viii. passim).
But that to which they were chosen, was to be God’s ¢ peculiar
people,” — to be ‘“a holy people,” consecrated to the service of
God,— to have the covenant and the promises, and to be the
Church of God. Yet still, there was * set before them life and
death, cursing and blessing : *” and they were exhorted to ¢ choose
life : ™ ¢ that they might dwell in the land which the Lorp sware
to their fathers” (Deut. xxx. 19, 20).

We see therefore, first, that the cause of God’s election was ar-
bitary ; secondly, that the election itself was to blessing indeed, but
it was the blessing of privilege, not of absolute possession. And
even of those chosen to be brought out of Egypt, and to become
God’s people in the wilderness, by abusing their privileges, all but
two perished before they reached the promised land; and those
chosen to live in Canaan, as God’s Church and people then on
earth, were continually provoking God’s indignation, and bringing
down a curse instead of a blessing upon them.

The seed of Abraham then, the children of Israel, were the only
elect people of God at that time upon earth; but their election
was to the privilege of being God’s Church, the subjects of His
Theocratic kingdom, the recipients of His grace, and the deposi-
taries of His truth. This is the whole nature of election, as pro-
pounded to us in.the Law and the Prophets. If there were any fur-
ther election, and of what nature it may have been, as far as the
old Testament went, was one of the ¢ secret things, which belong
to the Lorp our God.”
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Some people indeed argue, that, if one person or body of persons
is predestined to light and privilege, and another is debarred from
them, it is one and the same thing as if one was predestined to sal-
vation and another to damnation; for, if the one is not certainly
saved, the other is certainly lost : and so, if election to glory be not
taught, reprobation to damnation is, But this is, first of all, an ex:
ample of that mode of induction which is so objectionable in ques-
tions of this sort. And next, it remains to be proved, either that
privilege leads of necessity to salvation, or that absence of privilege
leads inevitably to damnation. However, it will, no doubt, be gen-
erally conceded that the Jew was placed in a more favourable state
for attaining salvation than the Gentile, and that, as we have seen,
from an arbitrary decree of God. This, it will be said, is as incon-
sistent with our ideas of justice, as anything in the system of Cal-
vin or Augustine. Admit this, and you may as well admit all.
The question, however, still remains the same ; not what men are
willing to admit, but what the Bible reveals. This election to light
and privilege is evidently analogous to those cases which we see in
God’s ordinary Providence: some born rich, others poor; some
nursed in ignorance, others in full light ; some with pious, others
with ungodly parents ; and now too, some in a Christian, others in
a heathen land ; some with five talents, others with but one. Why
all this is, we cannot tell ; why God is pleased to put some in a
position where vice seems all but inevitable, others where goodness
seems almost natural, we know not; nor again, as has been said
before, why He does not ordain that all who He foresees will be
wicked, should die in infancy. We know and see, that such is His
pleasure. The secret motives of His will we are not told, and we
cannot fathom. We areleft to believe that, though hidden from
us, they must be right. What we are taught is, how to avail our-
selves of the privileges, whatever they may be, which we have ; to
escape the dangers, and profit by the advantages of our position.
This is practical, and this is revealed truth.

To return to the old Testament. As we have seen, we there
read much of election ; and it is always election of a certain bedy
of persons, by an arbitrary decree, to the blessings and privileges
of being of the Church of God. And we observe another thing,
namely, that, whereas none but the Israelites were elected to such
privileges then, there were yet many prophecies of a time when
other persons, individuals of other nations, should be chosen by
God, and made partakers of the same privileges with the Jews, —
the same privileges enhanced and exalted. Nay, the Jews are
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threatened, as a body, with rejection from privilege for their sins;
a remnant only of them being to be retained in the possession of
blessing ; and with that remnant, a host from other nations to be
brought in and associated.

‘When we comé to the new Testament, we must bear in mind
that the Apostles were all Jews, but their mission was to proclaim
that the Jewish Church had passed away, and to bring in converts
to the Christian Church. Especially St. Paul had to found a
Church among the Gentiles, and to bring the Gentiles into the fold
of Christ. Nothing therefore could be more natural, or more in
accordance with the plan of the Apostles, than, as it were, to apolo-
gize to the Jews, and to explain to the Gentiles the new condition
which the Almighty had designed for His Church in the world.
It would be most natural that they should enlarge upon the truth
that in God’s eternal counsels there were oreneral purposes of
mercy for mankind, to be effected by means of bringing persons
into Christ’s Church, and therein by the graces of His Spirit con-
forming them to the likeness of His Son; that though hitherto His
mercy in this respect had been confined to the Jews His further
plans having been hid for ages and generations, yet now it was re-
vealed that the Gentiles should with the Jews be fellow-heirs (see
Col. 1. 25, 26, Eph. iii. 5, 6); that, therefore, whereas heretofore
the seed of Abrabam had been the only chosen people of God,
yet now the whole Catholic Church, composed of both converted
Jews and Gentiles, were His chosen people ; and God, who, of
His good pleasure, for a time elected only the Jews, had, by the
same good pleasure, now chosen individuals both of Jews and Gen-
tiles, to be members of His Church and heirs of the grace of life.
In thus reasoning, it is most natural that the Apostles shounld con-
stantly compare the state of Christians with the state of the Jews,
and so continually use old Testament language, adopting the very
expressions of Moses and the prophets, and simply applying them
to the altered condition of the world, and to the enlarged condition
of the Church. Thus, were the Jews constantly spoken of as a
holy people, as called and chosen of God? In like manner, St.
Paul begins scarce any Epistle without calling the Church addressed
in it either holy, called, or elect (see Rom. i. 6,731 1 Cor. 1. 9, 24 ;
2Cor. 1. 1; Eph. i. 1; Phil. i. 1; Col. i. 2; 1 Thess. i. 4; 2 Thess.
i, 13 ; 2 Tim. i. 8-10; Heb. iii. 1, &c.). Were the Jews spoken
of as “a peculiar people, a kingdom of priests, a holy nation”
(Exod. xix. 5, 6) ? St. Peter addresses the Christian Church as

1 xdnroic, dylo, not a8 in our version, “ called to be saints,” but,  called, holy,’
as the Syriac.
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““a chosen generation, a royal priesthood, a peculiar people, that
they should show forth the praises of Him who hath called them cut
of darkness into His marvellous light; which in times past were
not a people, but now are the people of God.”! So too, in his
very first. salutation of the Church, composed as it was of Jewish
and Gentile converts, he calls them ¢ strangers or sojourners, scat-
tered abroad, elect according to the foreknowledge of God the
Father ” (1 Pet. i. 2) ; where, like St. Paul, he no doubt uses this
expression with special reference to the objection which the Jews
made to the calling of the Gentiles. They thought that God’s
plan was only to call the children of Israel. But no! the Apostle
speaks of the Church (a Gentile as well as a Jewish Church) as
chosen and preordained, by a foreknown and predestinated counsel
of God, kept secret hitherto, but now made manifest.?

This mode of treating the question is nowhere more apparent
than in the opening of the Epistle to the Ephesians. There St.
Paul is addressing a Gentile Church. Having first saluted its mem-
bers, as ¢ the lholy persons in Ephesus, and the faithful in Christ
Jesus,” he at once proceeds to give God thanks for having blessed
the Christian Church with all spiritual blessings in Christ Jesus,
according as He had chosen that Church in Him before the foun-
dation of the world; the object of such election being, that it
might be made holy and without blame before him in love ; God
having predestinated its members to the adoption of children (as
the Jews had of old been children of God), through Jesus Christ
to Himself, according to the good pleasure of His will, to the
praise of the glory of His grace (Eph. i. 3-6). He theun proceeds
to speak of the Church’s blessing in having redemption through
the Blood of Christ, and says, that now God has made known His
hitherto hidden will, that in the dispensation of the fulness of time
all things were to be collected together under one Head in Christ,
both things in heaven and things on earth (vv. 9. 10). And he
continues, that in Him *“we (that is, those who have believed from
among the Jews) have obtained an inheritance, being predestinated
according to His purpose,” &c. ¢ In whom ye also (ye Gentile
Christians) trusted, after that ye heard of the word of truth” (vv.
11-13).3

1 1 Pet. ii. 9, 10. St. Peter has here
adopted the very words addressed to the
Jewish people in Exod. xix. 5, 6, xxiii.
22, as rendered by the LXX. "Ecesdé pot
Aadc weprobaog ano wavrwy Tov o . .
dut’; 38 fcecdé pow Bacideov ieodrevua kal
Fdvog frytov,

556

2 Comp. 1 Pet. v. 13; where he speaks
of the whole Church at Babylon as ““ elect
together with >’ those churches to whom
he writes.

3 The force of the 14th verse is almnst
lost in our translation; its peculiarity
consisting in its use and adaptation of the
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The Apostle next proceeds to give thanks for their conversion and
faith, and to pray for their further grace and enlightenment (Eph.
i. 15,16 ii. 10). He reminds them of their former Gentile state,
when they were without Christ, and aliens from the commonwealth
of Israel (ii. 11, 12); and tells them, that now they are brought
nigh by Christ, who hath broken down the partition wall between
Jews and Gentiles, and reconciled both Jews and Gentiles to God
in one body, preaching peace to the Gentiles, who were far off, and
to the Jews, who were nigh (vv. 13-17). He says, that they are
therefore now no longer far off from God, but are made fellow-citi-
zens of the same city, the Church, with the saints, and of the same
household of God, and are built on the same foundation, and all
grow together to one holy temple in the Lord (vv. 18-22). All
this was a mystery, in other ages not made known, bat now re-
vealed to apostles and prophets by the Spirit, namely, that it had
been part of God’s eternal purpose of mercy that Gentiles should
be fellow-heirs with Jews, both members of the same body, the
Church, and partakers of the same promise in Christ by the Gospel
(iil. 8-6).

The Churches, which the Apostles thus addressed as elect, and
on which they iinpress the blessings and privileges of their election,
are still treated by them as in a state of probation, and their elec-
tion is represented, not merely as a source of comfort, but also as
full of responsibility. Thus, to the Ephesians, of whose election we
find St. Paul spoke so strongly in the first chapter, he says, “F.". .
beseech you that ye walk worthy of the vocation wherewith ye are
called” (Ephes. iv. 1). And he thenceforth continues through
the whole of the remainder of the Epistle, teaching them how to
live, so as not to forfeit their blessings — not to be ¢ like children
tossed to and fro” (iv. 14) — not to * walk henceforth as other
Gentiles ” (17) — not to grieve the Spirit (80) —not to be partak-
ers with fornicators and unclean livers, who have no inheritance
in God’s kingdom (v. 1-T) —to ““have no fellowship with the
unfruitful works of darkness”” (11) — to ¢ walk circumspectly, not

old Testament language to the Christian one, who calls the Church Zaed¢ el mwepe

Church. The words rendered in our
version, “until the redemption of the
purchased possession,” mean more likely
* with reference to the ransom of God’s
peculiar people, or, of the people whom
God hath made His own;” &ic droddrpoe-
ow i mepuropoews. See Exod. xix. §, 6
xxiii. 22. So the LXX.read Malachi iii.
17, where it appears prophetic of the
Gentile Church. Compare the language
of St. Peter, quoted in the last note but

moinow. St. Paul, (Acts xx. 28,) speaking
to the Ephesians, calls them the Church
of God, v mepewopoaro Sut Tov idiov aipa-
7o¢.  The expression appears to mean
““the people whom God made His own,””
so first applied to the Jewish, afterwards
to the Christian Church. See Schleus
ner on this word, Hammond, Rosenmiil.
ler and Macknight on Ephes. i. 14, and
on 1 Pet. ii. 9.
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as fools, but as wise ”” (15) —not to be * drunk with wine, but to
be filled with the Spirit”” (18) —to * put on the whole armour of
God, that they might be able to stand against the wiles of the
devil,” knowing that they had a contest against wicked spirits ;
that so they might ¢ be able to withstand in the evil day, and hav-
ing done all, to stand” (vi. 11, 12, 13).

Just similar is his language to other Churches. Thus, the
Philippians, whom he calls ¢ saints,” he bids to ¢ work out their
own salvation with fear and trembling” (Phil. ii. 12 ; compare iii.
12-16). The Colossians, whom he speaks of as having been
“ translated into the kingdom of God’s dear Son,” he bids * to put
on, as the elect of God, holy and beloved,” all Christian graces (iii.
12-17) ; and to avoid all heathen vices (iii. 5~9) ; and that on the
very principle that they were to consider themselves as brought
into a new state in Christ (iii. 9, 10). The Thessalonians, whom
he tells that he “knows their election of God” (1 Thess. i. 4), he
warns against sloth and sleep (1 Thess. v. 6), urges them to put
on Christian armour (v. 8, 9), exhorts them not to * quench the
Spirit” (v. 19). And to Timothy he says of himself, that he
¢« endures all things for the elect’s sake ; * and that, not because the
elect are sure of salvation, but in order that ¢ they may also obtain
the salvation which is in Christ Jesus with eternal glory ” (2 Tim.
it. 10).

In exactly the same manner, St. Peter, as we have seen, ad-
dresses those to whom he writes as ‘¢ elect,”” and whom he calls
“an elect generation,” (1 Pet. i. 2; ii. 9) : but he still urges them
to ‘“abstain from fleshly lusts,” (ii. 11); to * pass the time of
their sojourning here in fear,” (i. 17); to be ‘ sober and watch
unto prayer” (iv. 7); to ¢ give diligence to make their calling
and election sure ™ (2 Pet. i. 10) ; to “ beware lest, being led
away with the error of the wicked, they fall from their own stead-
fastness ” (2 Pet. iil. 17).

All this is in the same spirit and tone. It is, allowing for the
change of circumstances, just as the prophets addressed the Jews.
The prophets addressed the Jews, and the apostles addressed Chris-
tians, as God’s chosen people, as elect, predestinated to the Church,
to grace, to blessing. But then, they urge their blessings and
election as motives, not for confidence, but for watchfulness. They
speak to them as having a conflict to maintain, a race to run; and
they exhort them not to quench the Spirit, who is aiding them, to
beware lest they fall from the steadfastness of their faith, to be
sober and watch to the end.
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Let us turn next to the Epistle to the Romans. In the ninth
chapter more especially, St. Paul considers the question of God’s
rejecting the unbelieving Jews, and calling into His Church a body
of persons elected from among Jews and Gentiles. The rejection
of his fellow-countrymen he lLimself deeply deplores; but there
was a difficulty and objection arising, which he sets himself directly
to solve. God has chosen Israel for His people. He had given
them * an everlasting covenant, even the sure mercies of David.”
Could then the rejection of the Jews be explained consistently
with God’s justice, His promises, and His past dealing with His
people ?  Objections of this kind the Apostle replies to. And he
does so by showing that God’s dealings now were just as they had
always been of old. Of old He gave the promise to Abraham, but
afterwards limited it to his seed in Isaac. Then again, though
Esau and Jacob were both Isaac’s children, He gave the privileges
of His Church to the descendants of Jacob, not to those of Esau
and that with no reference to Jacob’s goodness ; for the restriction
of the promise was made before either Jacob or Esau were born ;
exactly according to those words by Malachi, where God, speaking
of His calling of the Israelites, says, ¢ Jacob have I loved, but Esau
have T hated.” (Rom. ix. 6-13.) This restriction therefore of
Geod’s promises, first to Isaac, and then to Jacob, corresponded
exactly with His purposes now revealed in the Gospel, namely,
to bring to Christian and Church privileges that portion of the Jews
who embraced the Gospel, and to cast off the rest who were hard-
ened in unbelief. From verse 14 to verse 19, St. Paul states an
objection to this doctrine of God’s election, which he replies to in
verse 20. The objection he states thus, ¢ Shall we say then that
there is injustice with God ?” For the language of Scripture seems
to imply that there is, God being represented as saying, « 1 will
have mercy on whom I will have mercy,” which shows that it is of
God’s mercy, and not of man’s will. Again, it is said to Pharaoh,
« For this cause have I raised thee up, that I might shew My power
in thee.”” So that it seems to be taught us, that God shows mercy
on whom He will, and hardens whom He will. It may therefore be
reasonably said, why does He yet find fault with the sinner; for
who hath resisted His will?” (vv. 14-19). This objection to
God’s justice the Apostle states thus strongly, that he may answer
it the more fully. His reply is, that such complaints against God
for electing the Jewish people, and placing Pharaoh in an exalted
station, and bearing long with his wickedness, are presumptuous and
arrogant. * Nay, but O man, who art thou that repliest against
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God? Shall the thing formed say to him that formed it, Why
hast thou made me thus? Hath not the potter power over the clay
to make one vessel unto honour and another unto dishonour? ”
(vv. 20, 21).1 Shall man complain because God ordained the Jews
for a place of eminence in His Church, or raised Pharaoh as king
of Egypt to a position of honour, and yet a position in which he
would only the more surely exhibit his wickedness? We know
not the secret motives of God’s will, What if the real reason of
all this were, that « God, willing to manifest His wrath, and to make
His power known,” as He did with Pharaoh, so now also has en-
dured with much long-suffering the unbelieving Israelites, who are
¢« vessels of wrath”’ already “ htted to destruction,”” in order ¢ that
He might make known the riches of His glory on the vessels of
mercy, which He had afore prepared for a position of honour, even
“on us, who are that Church of Christ, which He hath now called,
not of the Jews only, but also of the Gentiles?” (vv. 20-24).

If we will cast aside preconceived doctrines and conventional
phraseology, it will surely appear that such is the plain meaning
of this memorable chapter. The Apostle is explaining the justice
of God’s dealings, in having long borne with the Jewish race, and
now casting them off and establishing a Church composed partly
of the remnant of the Jews, partly of Gentile converts. Herein
He only acted as He had ever done, calling first the seed of Abra-~
ham His chosen, then the seed of Isaac, elected from the elect, and
again (elected once more out of them) the seed of Jacob; and as
He had borne long with Pharaoh’s wickedness, that He might
make him the more signal monument of His vengeance, so perhaps
it was with the Jews. He had borne long with them, partly in

1 See Jer. xviit. 2-10. “ The scrip-
tural similitude of the potter and the clay

taken ; the potter, according to his own
arbitrary~ choice, makes ‘of the same

is often triumphantly appealed to as a
proof that God has from eternity decreed,
and what is more, has revealed to us that
He has so decreed the salvation or per-
dition of each individual, without any
other reason assigned than that such is
His will and pleasure: ‘we are in His
liands,” say these predestinarians, ‘as
clay is in the potter’s, who hath power
of the same lump to make one vessel to
honour and another to dishonour,” not
observing, in their hasty eagerness to
seize on every apparent confirmation of
their system, that this similitude, as far
a8 it goes, rather makes against them;
since the potter never makes any vessel
for the express purpose of being broken and
destroyed. This comparison accordingly
agrees much better with the view here

lump one vessel to honour, and another
to dishonour,’ i. e., some to nobler and
some to meaner uses; but all for some
use ; none with the design that it should
be cast away and dashed to pieces: even
so the Almighty, of His own arbitrary
choice, causes some to be born to wealth
or rank, others to poverty and obscurity ;
some in a heathen and others in a Chris-
tian country ; the advantages and privi-
leges bestowed on each are various, and,
as far as we can see, arbitrarily dispensed;
the final rewards or punishments depend,
as we are plainly taught, on the use or
abuse of these advantages.” — Archbp.
Whately, Essays on the Writ'ngs of St.
Paul. Essay 111. on Election, an essay
full of clear and thoughtful statementa
and elucidatious. -
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mercy, and partly that He might magnify His power, and show
the severity of His justice.

The same subject is kept in view, more or less, throughout the
two following chapters. In the 11th he again distinctly recurs to
the bringing of a portion of the Jewish race into the Church of
Christ, not indeed the whole nation — but restricted again, as it
once was in Isaac, and afterwards in Jacob. He instances the case
in which all Israel seemed involved in one common apostasy, and
yet God told Elias that there were seven thousand men who had
not bowed the knee to Baal. Even so it was at the time of the
Gospel.  All Israel seemed cast off, but it was not so; a remnant
remained, a remnant was called into the Church, chosen or elected
into it by the grace of God. * Even so at this present time also
there is a remnant according to the election of grace.” Rom. xi. 5.

We may now proceed to the passage which, even more than
any of the preceding, may be considered as the stronghold either
of the Calvinist or the Arminian. Each claims it as unquestion-
ably his own. The passage is Rom. viii. 29, 80: ¢ For whom He
did foreknow, He also did predestinate to be conformed to the im-
age of His Son, that He might be the first-born among many breth-
ren. Moreover, whom He did predestinate, them He also called:
and whom He called, them He also justified: and whom He justi-
fied, them He also glorified.”

The Calvinist contends that the passage plainly speaks of pre-
destination to eternal glory ; the various clauses showing the prog-
ress, from the first purpose of God, through calling and justifying,
to the final salvation of the elect soul. The Arminian replies, that,
though it is true that the passage speaks of predestination to eter-
nal glory, yet it is evidently on the ground of foreseen faith ; for it
begins with the words **whom He did foreknow ;” showing that
His foreknowledge of their acceptance of His grace was the motive
of His predestination of their glory. That the Arminian has
scarcely ground for this argument seems clear from the use of this
word ¢ foreknew ”’ in Rom. xi. 2 ; where ¢ God bath not cast away
His people whom He foreknew,” can scarcely mean otherwise than
“ whom He had predestinated to be His Church of old.” But
then, though it seems that the passage speaks of an arbitrary pur-
pose, yet it cannot be proved to have any direct reference to future
glory. The verbs are all in the past tense, and none in the future,
and therefore cannot certainly be translated as future. Either
*whom He hath justified, them He hath glorified,”? or ¢ whoa

1 o¢ Ot ddikaiwoe, Tobrove kal éddface.
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He justifies, them He also glorifies,” would correctly render it;
since the aorist expresses either a past or a present. Hence the
passage was uniformly understood by the ancients as referring not
to future glory of Christians in the world to come, but to that pres-
ent glorification of the elect, which consists in their participation in
the high honour and privilege bestowed by God upon His Church.!
And, as they viewed it, so grammatical accuracy will oblige us to
understand it. And if so, then we must interpret the passage in
correspondence with the language in the Epistle to the Ephesians,
and in the chapter already considered in the Epistle to the Romans.
¢ Those whom God in His eternal counsels chose before the foun-
dation of the world, His elect people, the Church, He designed to
bring to great blessings and privileges; namely, conformity to the
likeness of His Son, calling into His Church, justification, and the
high honor and glory of being sons of God and heirs of the king-
dom of heaven.” 2

It would exceed our limits, if we were to.consider all the pas-
sages bearing on this doctrine in the Gospels and Acts of the Apos-
tles. The parable of the vineyard (Matt. xx. 1-16), and of the
wedding feast (Matt. xxii. 1-14), evidently speak the language
of ecclesiastical election, the calling of the Jews, and then the elec-
tion of the halt and maimed heathen from the highways and hedges
into the Christian Church.®

In the Acts, we read of God’s *“ adding to the Church such as
should be saved,” (rods gwlopévovs, those who were being saved,)
where the words plainly mean that God brought into His Church
those whom He chose to the privileges of a state of salvation*
(Acts ii. 47).

1 See Faber, Prim. Doct. of Election,

relate to this, but that there are also pas-
who quotes, from Whitby, Origen, Chrys-

sages which relate to a further election

ostom, (Ecumenius, Theodoret, Theoph-
ylact, pseudo-Ambrosius, and Jerome,
as concurring in this interpretation of
“ %loriﬁed.”

2 T have myself little doubt that this
is the meaning of the passage, divested of
conventional phraseology, which cramps
our whole mind in these inquiries. But
I should wish to guard against dogma-
tizing too decidedly on such passages.
I think this passage and one other (John
vi. 37-39) to be the strongest passages
in favour of the theory of St. Augustine;
and their full weight ought to be given
them. Some sound and learned divines
have thought, that the new Testament
evidently speaks of election to grace, and
that most of the passages on the subject

out of the elect, to glory.

3 The words with which these two
parables end, seem, at first sight, an ex-
ception to the use of the word elect in the
Scriptures ; namely, “ Many are called,
but few chosen : " woAlol uev xAnrol, 6Ai-
you 8¢ éxdexroi. It is, however, merely a
different application of the same term.
Many are called to Christian privileges,
but only those who make a good use of
them are chosen to salvation. Notwith-
standing, then, a different application of
the word chasen, the principle laid down
appears to be precisely the same.

% rod¢ owlopévove. Dr. Hammond (on
Luke xiii. 23, and 1 Pet. ii. 6, in which
he is followed by Lowth on Isaiah i. 9,
Ezek. vii. 6) onsiders this expression
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In Acts xiii. 48, we hear of persons ¢ believing, as many as
were ordained to eternal life,” which sounds at first much like the
doctrine of Calvin. But in the first place, the word here rendered
ordained, is nowhere else employed in the sense of predestinated ;
and if it is to be so interpreted here, we must perforce understand
it as meaning, that they were predestinated to the reception of that
Gospel which is itself the way to eternal life, and which, if not
abused, will surely lead to it. Otherwise the passage would
prove, that all those who heard the Apostles and embraced the
Gospel and the Church, must have been finally saved; a thing in
the highest degree improbable, and wholly inconsistent with ex-
perience.!

In the Gospel of St. John we have two or three passages,
supposed to speak markedly the language of Calvinism.

1. « All that the Father giveth Me shall come to Me ; and him
that cometh to me I will in no wise cast oyt ” (John vi. 37)

9. « And this is the Father’s will which hath sent Me, that of
all which He hath given Me I should lose nothing, but should
raise it up again at the last day ” (John vi. 39).

3. « Have not I chosen you twelve, and one of you is a devil ? ”
(John vi. 70).

4. «“ My sheep hear my voice, and I know them, and they
follow me : and I give unto them eternal life ; and they shall never
perish, neither shall any pluck them out of My hand. My Father,
which gave them Me, is greater than all ; and no (man) is able to
pluck them out of My Father’s hand ” (John x. 27-29).

5. «“Because ye are not of the world, but I have chosen you
out of the world, therefore the world hateth you” (John xv. 19).

6. « Holy Father, keep through Thine own Name those whom
thou hast given Me, that they may be one, as We are. While 1
was with them in the world, I kept them in Thy Name: those
that Thou gavest Me I have kept, and none of them is lost, but
the son of perdition ; that the Scripture might be fulfilled”” (John
xvii. 11, 12).

Some -of these passages, taken by themselves, undoubtedly bear
a very Calvinistic aspect, especially the second and the fourth.
But if we take them altogether, they explain each other. The
whole then seems a connected scheme. The Father gives a
Chureh of disciples to His Son ; who also Himself chooses them

88 synonymous with the “remnant” or the words by ]léz 0T \-JLM

“ escaped,” = so often spoken of in
p i '1!?’ P qui salvi fiebant in ceetu vel ecclesia.
the old Testament. The Syriac renders 8 See Hammond on this verse, and
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from the world. Those that the Father thus gives to the Sonm,
assuredly come to Him, and are joined unto his fellowship.! It
is not the will of God that any of these should perish. ¢ He
willeth not the death of a sinner.” ¢ It is not the will of the
Father that one of these little ones should perish.” Whilst our
blessed Lord was on earth with His Church, He preserved and
guarded it by His presence; and when He left it, He prayed
the Father that He would guard and support His disciples, ¢ not
taking them from the world, but keeping them from the evil”
(John xvii. 15). The faithfulness of God is pledged to support
His tempted servants, and His greatness secures them against all
dangers, and assures them, that none shall be ahle to take them
out of Christ’s hands. Yet that their final perseverance and sal-
vation are not so certainly secured, as that, because they have been
given to Christ they can never at last be condemned, is evidenced
by the case of Judas Iscariot, who, in the third and sixth of the
above passages, is numbered with Christ’s elect,? and with those
whom the Father had given Him; yet still is mentioned, as one
who, notwithstanding Christ’s own presence and guidance, had
fallen away and perished. He, like the rest, had been of Christ’s
sheep, elect to discipleship and grace ; but, having quenched the
Spirit, and been unfaithful, he was not chosen to salvation.?
Whatever then be philosophically true concerning man’s free-
dom and God’s sovereignty and foreknowledge ; the question
which is practical to us is, How far has God revealed in His word
the grounds of His dealings with us? If the foregoing investi-
gation has been fairly conducted, we must conclude, that the reve-
lation which has been given us concerns His will and purpose
to gather together in Christ a Church chosen out of the world, and
that to this Church and to every individual member of it He gives
the means of salvation. That salvation, if attained, will be wholly
due to the grace of God, which first chooses the elect soul to the
blessings of the baptismal covenant, and afterwards endues it with

also his notes on Luke xiii. 23; 1 Pet.
ii. 6.

It seems to me that, when all are com-
pared together, no other sense can be

! Compare John x. 16 : ¢ Other sheep
I have, that are not of this fold” {Gen-
tiles, not Jews) : © them also I must bring,
and they shall hear My voice : and there
shall be one fold, and one shepherd.”

2 Compare, “ 1 speak not of you all;
I know whom I have chosen,” (mean-
ing Judas). John xiii. 18.

s I cannot see that any force is put
upon the passages from St. John by the
explanation and pamphéase in the text.

5

attached to them. Yet, as above noted,
the passages marked 2 and 4, and Rom-
ans viii. 29, 80, are the passages most
favourable to the theory of St. Augus-
tine. And it is so feartul a thing to put
a strained interpretation on the words
of Christ, in order to adapt them to a
system, that I would ndt willingly err,
by pressing on others those interpreta-
tions which seem to me to be undoubtedly
true.
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power to live the life of faith. If, on the other hand, the proffered
salvation be forfeited, it will be in consequence of the fault and
wickedness of him that rejects it. Much is said of God’s will,
that all should be saved, and of Christ’s death as sufficient for all
men ; and we hear of none shut out from salvation, but for their
own faults and demerits. More than this cannot with certainty
be inferred from Scripture ; for it appears most probable that what
we learn there concerns only predestination to grace, there being
no revelation concerning predestination to glory.

The old Testament, our blessed Lord, St. Paul, St. Peter, and
St. John, and after them the earliest Christian Fathers, scem thus
in perfect harmony to speak of God’s election of individuals to His
Church. Of any further election we cannot say that they did
speak. New and more subtle questions were brought in by phi-
losophers, like Clement and Origen, which were more fully worked
out by the powerful intellect of St. Augustine, whose contact with
philosophic heretics tempted him to philosophic speculations. In
later times the disputations of the schoolmen still mingled meta-
physics with theology ; till the acute but over-bold mind of Calvin
moulded into full proportion a system, which has proved the fertile
source of discord to all succeeding generations. In the hands of
the great Genevan divine it was not allowed to be quiet and otiose,
but became the basis and groundwork of his whole scheme of
theology. Much of that scheme was sound and admirable ; but
it was so made to bend and square itself to its author’s strong
view of predestination, that it lost the fair proportions of Catholic
truth.

Deep learning and fervent piety have characterized many who
have widely differed in these points of doctrine. Itis well for us,
disregarding mere human authority and philosophical discussions,
to strive to attain the simple sense of the Scriptures of God. DBut
it is not well, when we have satisfied ourselves, to condemn those
who may disagree with us; nor, because we see practical dangers
in certain doctrines, to believe that all who embrace those doctrines
must of necessity fall into evil, through the dangers which attach
to them. Discussions on subjects such as this do not, perhaps, so
much need acuteness and snbtilty, as humility and charity.



ARTICLE XVIIL

—_———

Of oltaining Eternal Salvation only by the De sperandg ceterna saluté tantum in nomine

Name of Christ.

THEY also are to be had accursed that
presume to say, that every man shall be
saved by the law or sect which he pro-
fesseth, so that he be diligent to frame
his life according to that law, and the
light of nature. For Holy Scripture
doth set out unto us only the name of
Jesus Christ, whereby men must be
saved.

Christi.

Soxrt et illi anathematizandi, qui dicere
audent unumquemque in lege aut secta
quam profitetur esse servandum, modo
juxta illam et lumen naturz accurate
vixerit, cum sacre litere tantum Jesu
Christi nomen predicent, in quo salvos
fieri homines oporteat.

Section 1. —HISTORY.

THE early fathers with great unanimity assert, that salvation is
only to be had through Christ, and in the Church of Christ.

So Ignatius says, ¢ Let no one be deceived. Even heavenly beings
and the glory of angels and principalities, visible and invisible, un-
less they believe in the Blood of Christ, even for them is condem-
nation.” ! < If any one be not within the altar, he is deprived of
the bread of God.” 2

Irensus says, ¢ The Church is the entrance to life, all who teach
otherwise are thieves and robbers.” 8 ¢ They are not partakers of
the Spirit who do not come into the Church, but they defraud them-
selves of life.” ¢

Origen says, “Let no one deceive himself; out of this house,
1. e. the Church, no one is saved.”?

Cyprian, in speaking of the unity of the Church, says, that
“ Whoever is separated from the Church is separated from the

1 Mpdelc mhAavioSw* kal ra émovpdww,  * “ Spiritus; cujus non sunt participes

xat f dofa TOV Gyyédwy, xal ol dpyovres bpa-
ol Te Kkal aoparol, dav pj) moTebowor elg 1O
alpa Xporod, kgkelvow kpiow toriv. — Ad.
Smyrn, VI,

2 Eav ph tic § bvrdc Tob Svowacrypiov,
vorepeltar Tob aprod Tob Ocod. — Ad.
Ephes. v.

8 ¢““Haec (h. e. ecclesia) est enim vite

introitus ; omnes autem reliqui fures sunt

et latrones.” — Adv. Her. 111. 4.

omnes qui non concurrunt ad ecclesiam,
sed semetipsos fraudant a vita . . . . ubi
enim ecclesia ibi et Spiritus Dei.”” — 1bid.
111. 40, See the whole chapter.

5 «Nemo ergo sibi persuadeat, nemo
seipsum decipiat; extra hanc domum,
id est, extra ecclesiam, nemo salvatur.”
— Homil. in Jesum Nave, 111. num. b
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promise of the Church ; that if a man have not the Church for his
mother, he hath not God for his father ; and that, as to be saved
from the deluge it was needful to be in the ark, so to escape now,
we must be in the Church.”?

Lactantius writes that, ¢“if a person have not entered into, or
have gone out of the Church, he is apart from salvation,” 2

Statements in great number to the same purport might be quoted.
The necessity of cleaving to Christ, of being baptized, and of be-
longing to the Church, 1s much and constantly dwelt upon ; and so
the rejection of baptism is often spoken of as excluding from life.

In the Recognitions of Clement, a spurious but still a very early
work, we find itargued from St. Matthew, that *if a person is not
baptized, not only will he be deprived of Heaven, but will not be
without danger in the resurrection, however good his life may have
been.”” 3

St. Cyril of Jerusalem says, * No one can be saved without bap-
tism except the martyrs.” 4

St. Gregory Nazianzen held, that infants who die without bap-
tism ¢ will neither be glorified, nor yet be punished.”

And so the pseudo-Athanasius says, *it is clear that baptized
children of believers go spotless and as believers into the kingdom.
But the unbaptized and heathen children neither go to the kingdom
nor yet to punishment, seeing they have not committed actual
sin.”

When the Pelagian controversy had arisen, the question was
considerably agitated, as to how far it was possible for the unbap-
tized to be saved. And as the Pelagians underrated baptism, their
opponents naturally insisted on it more strongly.

St. Augustine, the great anti-Pelagian champion, denounces, as

1 ¢« Quisquis ab ecclesia segregatus
adulteree jungitur, a promissis ecclesiz
separatur. Nec pervenit ad Christi
premia, qui relinquit ecclesiam Christi.
Alienus est, profanus est, hostis est.
Habere jam non potest Deum Patrem,
qui Ecclesiam non habet watrem. Si
potuit evadere quisquam qui extra arcam
Noe fuit, et qui extra ecclesiam foris fue-
rit, evadet.” — De Unitate Ecclesie. Oxf.
1682, p. 109,

2 « Sola Catholica ecclesia est que
verum cultum retinet. Hic est fons veri-
tatis, hoc est domicilium fidei, hoc tem-
plum Dei: quo si quis non intraverit, vel
& quo si quis exierit, a spe vite ac salutis
mtern® alienus est.” — Lactant. Lib. 1v.
¢. 80; see earson, On the Creed, p. 350.

8 «“8i quis Jesu Baptisma non fuerit

consecutus, is non solum ccelorum regno
fraudabitur, verum et in resurrectione
mortuorum non absque periculo erit eti-
amsi bonae vite et rectse mentis praeroga-
tiva muniatur.” — Coteler. 1. p. 601, c.
55; see also p. 551, c. 10.

4 &l Tic uy A4fy T PanTicua, cwrnpiav
obx Exec TAjy pbvov paptipuw, of kal ywpic
oi idaroc AapPavover Tiv Bastreiav. — Cat-
eclies. 111. 7.

5 Tod¢ & ufre doSacdioeodat, unte Kola-
o¥foecda mepl Tob ducaiov Kpirod, we dogpa-
yiorove pdv, amovfpove 68, GAri maSévras
pardov v fnpiay 4 dpacavtac.— Oratio XL.
Tom. 1. p. 663. Colon.

$ rq 08 afdnriora kal T4 Edvika, obre g
Bacireiav elcépyovrat: X obte mahw el
kéAaow. duapriav obx Empadav. —Qucestio-
nes ad Antiochum, Qusest. cx1v.
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a Pelagian error, the opinion that unbaptized infants could be
saved.! He denies that any can be saved without Baptism and the
Eucharist.2 The Pelagians seem to have promised to infants un-
baptized a kind of mean between Heaven and Hell. This Augus-
tine utterly condemns;3 and he himself positively asserts that no
one apart from the society of Christ can be saved.* Baptized in-
fants, he says, at death passed into eternal life, unbaptized into
death.®

In the work of the pseudo-Ambrosius, which is generally attrib-
uted to a writer of the name of Prosper, who is evidently a follower
of St. Augustine, we read of some infants as regenerate to eternal
life, others, unregenerate passing to perpetual misery.

The earlier fathers, however, though, as we have seen, strongly
stating that baptism, faith in Christ, union with the Church, are
the only appointed means of safety, held language far less severe
than St. Augustine’s on the possibility of salvation to the heathen
and the unbaptized. Justin Martyr, for instance, appears to have
had the notion that ancient philosophers received some revelation
from the Son of God, and so were led to oppose Polytheism.?
Similar views must have occurred to Tertullian, who looked on
Socrates as baving some insight into Divine truth;8 and thought
that a kind of inspiration had reached the ancient philosophers.?
Yet he seems to have believed the heathen generally under the
dominion of the powers of darkness; and Bishop Kaye thinks his
opinion of the necessity of baptism must if he had entertained the
question at all, have led him to decide against the salvablhty of the
heathen.’® There may, however, exist a strong persuasion of the
necessity of baptism, without a decided dogmatizing on the condi-
tion of those to whom it has not been offered ; and, in any case,
on subjects so profound as this, we cannot always insist that any
author shall be consistent with himself. Clement of Alexandria,

JQSee De Gestis Pelagii, ¢ x1. Tom. x.
04
P 2 De Peccatorum Meritis et Remissione,
Tom. x. p. 15.

3 De Anima et ejus origine, c. 9, Tom.
X. p. 843.

4 De Peccatorum Meritis et Remissione,
c.11, Tom. x. p. 80.

8 De Dono Perscverantice, c. 30, 31,
Tom. x. p. 837.

¢ De Vocutione (Gentium, Lib. 1. cap. 7;
Lib. 1. cap. 8. Vossius attributes it to
Prosper, bishop of Orleans in the sixth
century, not to Prosper of Aquitaine,
the disciple of St. Augustine.

T OV yap pévov "EXmor Sui Swkpdrovg

Umd Abyov (i, e. ratione) #Aéyx Oy taira, dA-
Aa kal &v BapPipowc O’ abrov Tob Adyov uop.
dw¥évroe kal avSpomov yevouévov kal *Inood
Xptotoi kAnSévroc. — Apol. 1. p. 66, Comp.
Dial, pp. 218, 220.

8 «“]dem (Socrates) et quum aliquid
de veritate sapiebat, deos negans,” &ec.—~
Apolog. c. 46

? « Taceo de philosophis, quos super-
bia severitatis et duritia disciplin® ab
omni timore securos, nonnullus etiam
afflatus Veritatis adversus Deos erigit.”
— Ad Nationes, Lib. 1. ¢. 10. See Bishop
Kaye’s Tertullian, pp. 174, 346.

U See as above, p. 345.
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whose sympathies were strong with the ancient philosophers, speaks
of the Law as given to the Jews, and philosophy to the Greeks,
before the coming of Christ. He considers philosophy as having
borrowed much from Revelation, and thinks it was capable by
God’s appointment of justifying those who had no opportunity of
knowing better.!

This charitable hope concerning the salvability of the heathen,
though naturally less entertained by divines who, like Augustine,
were engaged in opposing Pelagianism, is not confined to the ear-
liest fathers. St. Chrysostom, in commenting on St. Paul’s argu-
ment in the second chapter of Romans, verse 29, evidently implies,
that the religious and virtuous Gentile might have been saved,
whilst the ungodly Jew would be condemned.2 On the contrary,
St. Augustine, with reference to the same passage, understood by
the Gentile which does y nature the things of the Law, not the
uninstructed heathen, but the Gentile Christian, who does 3y grace
the things of the Law.®

We have seen that Gregory Nazianzen and the pseudo-Athanasius
believed in an intermediate state between Heaven and hell for
heathens and infants unbaptized. In this they are followed by
Pope Innocent III., and some of the schoolmen : and, no doubt,
out of this arose the belief in a limbus for those children who die
before baptism and before the commission of actual sin.

To proceed to the period of the Reformation : the Council of
Trent anathematizes all who deny that baptism is necessary to sal-
vation ;¢ which however is not the same thing as deciding on the
state of the unbaptized.

Among the foreign reformers, Zuinglius believed that all infants
and heathens might partake of God’s mercies in Christ.> Luther
denies in plain terms remission of sins to any without the Church.®
But the Lutheran Confessions do not appear to say much on this
head. Calvin, though appearing to think baptism the only means
whereby elect infants could be regenerate and so saved, if they
died, yet argues forcibly against such as consign all unbaptized in-
fants to damnation.® Still he says of the visible Church, that we

L "Hy pdv oby mpd iic Tob Kupiov mapovei- 8 De Spiritu et Litera, § 48, Tom. x. p.
ac sl duatooivyy “EAMqow dvaykaia ¢idoco- 108, Comp. Contra Julianum, Lib. 1v. 23,
i, — Strom. 1. p. 83l.  uhooogia &t 7 24, 25, Tom. X. p. 597.

"EAAquikh, olov mpoxaduipe: kal wpoedile: Ty 4 Segs, vi. Can. v. De Baptismo.
poxip eic mapadoyiy mioTews. — Strom. vIIL. & See on this subject under Art. xvrr1.
p. 839. elkérwc obv ’lovdaiow ptv véuog, 8 Catechismus Major. Op. Tom. v.p.
FAdnoe 0¢ ¢uhocogia uéxpt Tie Tapovaiag, 629.

Bvreinder &8 7 kAjoic § kaSohd elc mepLobot- 7 Institut. 1v. xvi. 17.

ov ducatosivng Aady. — Strom. vi. p. 823, 8 Ibid. 1v. xvi. 26.
2 Chrysost. Hom. v1. in Epist. ad Rom.
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have no entrance into life, unless she, our Mother, conceives vs in
her womb; and without her bosom is no remission of sins or sal-
vation to be hoped for.!

Cranmer’s Catechism was published by him a. ». 1548. It was
translated from the Latin of Justus Jonas, a Lutheran divine.
Sometimes in the translation alterations were introduced by Arch-
bishop Cranmer, or under his direction, which are peculiarly cal-
culated to show his own opinions. One strong passage on the
subject of this Article is translated literally and with all the force
of the original : ¢ If we should have heathen parents and die without
baptism, we should be damned everlastingly.”? But another pas-
sage, which cannot be considered stronger, if so strong, is left out
in the translation, apparently because Cranmer was unwilling so
decidedly to dogmatize on this question.?

In the first Book of Homilies we read, “If a heathen man
clothe the naked, feed the hungry, and do such other like works ;
yet because he doth them not in faith for the honour and love of
God, they be but dead, vain, and fruitless works to him. Faith it
is that doth commend the work to God; for, as St. Augustine
saith, whether thou wilt or no, that work which cometh not of
faith is nought ; where the faith of Christ is not the foundation,
there is no good work, what building soever we make.” 4

Noel’s Catechism is a work drawn up long after the putting
forth of the Articles, and therefore not, like the writings of
Cranmer and Ridley or the first Book of Homilies, historically
calculated to elucidate the Articles; yet from the approbation it
received in the reign of Elizabeth, it has been looked on as of
high authority in the Church of England. Its words on this
subject are:-—

“ M. 1s there then no hope of salvation out of the Church ?

1 ¢ Non alius est in vitam ingressus

nisi nos ipsa (h. e. visibilis ecclesia) con-
cipiat in utero, nisi nos pariat, &. Ex-

neque apud papisticam illam et titulo
tenus ecclesiam inveniri.”” These words
are omitted in page 125 of the English;

tra ejus gremium nulla est speranda pec-
cati;)rum remissio, nec ulla salus.” — 1v.
i. 4.
2 Cranmer’s Catechism, Oxford, 1829,
p. 89 of the Latin, p. 51 of the English.
See Preface, p. xvi.

3 The passage is in the Latin, p. 106.
“Et ut firmiter credamus has immensas,
ineffabiles, infinitas opes et thesauros
veros, primitias regni ceelorum et vite
@terns, tantum in ecclesia esse, nusquam
alibi, neque apud sapientes et philoso-
phos gentium, neque apud Turcicam
illam tot millium hominum colluviem,

yet the following words occur in the
same page : *“ Without the Church is no
remission of sin.” In the Confutation
of Unwritten Verities (Works, 1v. p.
510) Cranmer says, “To that etermal
salvation cometh no man but he that
hath the Head Christ. Yea, and no man
can have the Head Christ which is not
in His Body the Church.”

¢ First Part of Homily on Good Works.
Compare the langnage of St. Augustine,
Contra Julianum, Lib. 1v. quoted under
Art. XIII. p. 332.
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« A, Without it there can be nothing but damnation and death.”?

The above -cited passages show, that the English reformers
strongly held the doctrine that without Christ, without baptism,
apart from the Church, no salvation is offered to man, and that
if we reject them, we have no right to look forit. It might even
seem that they took the strong views of St. Augustine against
the salvability of the heathen or of infants unbaptized, under any
circumstances. Yet there are some indications of reluctance to
assume so decided a position. It has already been observed, that
it is very possible to assert strongly that no other means of sal-
vation are offered, that no other hope is held out, without deter-
mining positively that all who are cut off from the means of
grace, inevitably perish. Many of the fathers appear to have
thought this a consistent view of the case. Calvin, as we have
seen, denied salvation out of the visible Church, and yet would
not allow that all unbaptized infants perish. And so Cranmer,
though translating one strong passage from Justus Jonas, has left
another out of hls Catechlsm, probably because he would not
pronounce definitely on the state of heathens and persons in
ignorance.

As to the wording of the Article itself, it comes naturally and
properly between the Article on God’s election of persons into
His Church, and the Article which defines the Church itself. It
condemns that latitudinarianism which makes all creeds and all
communions alike, saying that all men may be saved by their own
sect, so they shape their lives according to it, and to the law of
nature. The ground on which it protests against this view of
matters is, that the Scriptures set forth no other name but Christ’s
whereby we may be saved. . The opinion here condemned therefore
is, not a charitable hope that persons who have never heard of
Christ, or who have been bred in ignorance or error, may not be
inevitably excluded from the benefit of His atonement; but that
cold indifference to faith and truth which would rest satisfied and
leave them in their errors, instead of striving to bring them to
faith in Christ and to His Body the Church, to which alone the
promises of the Gospel are made, and to which by actual reve.
lation God’s mercies are annexed.

1 M. Nullane ergo salutis spes ¢xtra damnatio exitium atque interitus esse
KHcclesiam? A. Extra eam nihil nisi potest.”
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Section II.—SCRIPTURAL PROOF.

THE teaching of the Article will be sufficiently established, if
we show : —

I. That Holy Scripture sets out to us only the name of Jesus
Christ, whereby men may be saved.

II. That salvation is therefore offered only in the Church.

IIT. That accordingly, we have no right to say that men shall
be saved by their own law or sect, if they be diligent to frame their
life according to that law and the light of nature.

I. The first proposition appears from such passages as these,
“ He that believeth on the Son hath everlasting life : and he that
believeth not the Son shall not see life ; but the wrath of God
abideth on him ” (Johniii. 36). ¢ No man cometh unto the Father,
but by Me ” (John xiv. 6). ¢ Other foundation can no man lay
than that is laid, which is Jesus Christ” (1 Cor. iii. 11). ¢ There
is one God, and one Mediator between God and men, the man
Christ Jesus, who gave Himself a ransom for all” (1 Tim. ii. 5, 6).
“ He is the propitiation for our sins: and not for ours only, but
also for the sins of the whole world ” (1 John ii. 2). ¢« This is the
record, that God hath given to us eternal life, and this life is in
His Son. He that hath the Son hath life; and he that hath not
the Son of God hath not life” (1 John v. 12). Compare Mark
xvi. 15, 16 ; John 1. 29; iii. 14, 15, 17; v. 40; x. 9; xx. 31;
Acts xiii. 38; Rom. vii. 24, 25; 2 Cor. v. 18,19; 2 Tim. i. 10;
Heb. v. 9; xi. 6; xii. 2, ¢ Neither is there salvation in any
other; for there is none other name under Heaven given among
men, whereby we must be saved” (Aets iv. 12). «To Him
give all the prophets witness, that through His name whosoever
believeth in Him shall receive remission of sins” (Acts x. 43).
* Birs, what must I do to be saved? And they said, Believe on
the Lord Jesus Christ, and thou shalt be saved, and thy house ”
(Acts xvi, 30, 31).

II. The second proposition appears from this : —

When our Lord had offered the propitiation, by which He
57
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became the Saviour of mankind, He commissioned His Apostles
to preach the Gospel and to found the Church ; and “ He said unto
them, Go ye into all the world, and preach the Gospel to every
creature: He that believeth and is baptized shall be saved; but
he that believeth not shall be damned” (Mark xvi. 15, 16).

Accordingly, when St. Peter’s sermon at the feast of Pente-
cost had produced a wonderful effect on those that heard it, so
that they cried, “ Men and brethren, what shall we do? then Pe-
ter said unto them, Repent, and be baptized every one of you in the
name of Jesus Christ for the remission of sins” (Acts ii. 37, 88).
And so, in like manner, whensoever persons were converted to
the faith, they were at once baptized into the Church. Compare
Acts viii, 12, 18, 86, 38; ix. 18; x. 47, 48; xvi. 33; xix. 5,
xxii. 16, &c.

Hence, St. Peter (1 Pet. iii. 21) speaks of baptism as saving
‘us, like the ark of Noah ; for baptism places us within the Church,
which, like Noah’s ark, is the place of refuge for Christ’s disciples
in the flood of ungodliness around it. And St. Paul tells us, that,
“ As many as are baptized into Christ have put on Christ” (Gal.
ili. 27). And as thus baptism, by placing us within the Church,
puts us in a place of safety, a state of salvation, so it is the
Church only which is said to be saved. Christ is called ¢ the
Head of the body the Church” (Col. i. 18), and so is said to be
“the Saviour of the body” (Ephes. v. 23), of which He is the
Head. He represents Himself as the Vine, and all members of
His Church as branches of that Vine; and then says, “I am the
Vine, ye are the branches: he that abideth in Me, and I in him,
the same bringeth forth much fruit: for without Me ye can do
nothing. If a man abide not in Me, he is cast forth as a branch,
and is withered ”” (John xv. 5, 6).

Again we read, that « Christ loved the Church, and gave Him-
self for it ; that he might sanctify and cleanse it with the washing
of water by the word, that He might present it to Himself a
glorious Church:” &c. (Ephes. v. 25, 26, 27). And accordingly,
when first God’s grace by the preaching of the Apostles was
bringing men to Christ, and to the Christian faith, we are told
that ¢ the Lord added unto the Church daily such as were being
saved ' (robs culopévous) (Acts ii. 47).

III. As to believe in Christ, to be baptized into His Name,
and incorporated into His Church, are the appointed mears to
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salvation ; so to reject Him and continue in unbelief is the way to
be lost. When the Gospel was to be preached, our Lord promised
that those who believed so as to be baptized should be saved, or
placed in a state of salvation; but He added, ¢ He that believeth
not shall be damned ” (Mark xvi. 16). So He said of those that
rejected Him, ¢ He that believeth not is condemned already, be-
cause he hath not believed in the Name of the only-begotten
Son of God; and this is the condemnation, that light is come into
the world, and men loved darkness rather than light, because their
deeds were evil ” (John iii. 18, 19). ¢ He that rejecteth Me, and
receiveth not My words, hath one that judgeth him ; the word
that I have spoken, the same shall judge him at the last day”
(John xii. 48).  And to St. John He declared that * the unbeliev-
ing . . . . shall have their part in the lake which burneth with
fire and brimstone ” (Rev. xxi. 8).

It is unnecessary to multiply proofs, that, as there is no salvation
offered but by Christ and to those who believe and are baptized in
His Name, so those who reject Him shall be rejected ; and that
therefore we cannot hold out the hope of salvation to those who
adhere to another sect or law, as though they might be saved by
that, if only they lived up to its requirements. If it were neces-
sary to add more, we might refer to those passages in which it is
declared that, after the Gospel was come, the Law of Moses, being
done away, could never give salvation to those who lived under it,
(see Rom. iii. 9, 23 ; ix. 31, 82; Gal. ii. 16, 21; 1i. 21, 22; v. 2,
4, &c.) If the Law of Moses could not justify, a law which did
come from God ; much less can we believe that any other creed,
of man’s device, could be safe for any to abide in.

The question concerning the salvability of the heathen need
hardly be discussed. It is quite certain that Scripture says very
little about them. Its words concern and are addressed to those
who can hear and read them, not to those who hear them not.
The fact appears to be, that no religion but Christ’s, no society but
His Church, is set forth as the means of our salvation. Those
who have these means proposed to them, and wilfully reject them,
must expect to be rejected by Christ. Whether there be any
mercy in store for those who, nursed in ignorance, have not had
the offer of this salvation, has been a question ; and it is not an-
swered in this Article. If we have some hope that they may be
saved, still we must certainly conclude, not that their own law or
sect wull save them, but that Christ, who tasted death for every man,
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and is the propitiation for the sins of the whole world, may have
mercy on them, even though they knew Him not.!

1 Passages, such as Psalm ix. 17, ¢ The
wicked shall be turned into hell, and all
the nations that forget God,” are brought
forward as proving that all heathen na-
tions shall be damned. Yet kell in this
case is Hades, not Gehenna; and on the
other hand, Rom. ii. 11-16, Acts xvii.
26, 27, 80, appear to prove that it is not
impossible heathens may be capable of
salvation. No doubt the reason why so
little is said about them is, that it is im-
possible that what is said can reach them.

“I hold it to be a most certain rule
of interpreting Scripture that it never
speaks of persons, when there is a physi-
cal impossibility of its speaking fo them.
....80 the heathen, who died before
the word was spoken, and in whose land
it was never preached, are dead to the
word ; it concerns them not at all; but,
the moment it can reach them, it is
theirs, and for them.” — Dr. Arnold’s
Life and Correspondence, Letter Lxv.



ARTICLE XIX.

————

Of the Church.

The visible Church of Christ is a con-
gregation of faithful men, in the which
the pure word of God is preached, and
the Sacraments be duly ministered, ac-
cording to Christ’s ordinance in all those
things that of necessity are requisite to
the same.

As the Church of Jerusalem, Alex-
andria, and Antioch, have erred, so also,
the Church of Rome hath erred, not

De Ecclesia.

Ecclesia Christi visibilis est ceetus fide-
lium, in quo verbum Dei purum pradica-
tur, et Sacramenta quoad ea que neces-
sario exiguntur juxta Christi institutum
recte administrantur. Sicut erravit Ke-
clesia Hierosolymitana, Alexandrina, et
Antiochena ; ita et erravit Ecclesia Ro-
mana, non solum gquoad agenda, et care-
moniarum ritus, verum in his etiam quss
credenda sunt.

only in their living and manner of cere-
monies, but also in matters of faith.

Section I.— HISTORY.

AFTER speaking of God’s election, probably meaning thereby

election to the blessings of His Church ; after declaring that
the promise of salvation is not to be held out to all persons of all
sects and religions ; the Articles proceed to define the Church it-
self, into which God predestinates individuals to be brought, and
which is appointed as the earthly home of those who embrace the
Gospel and would be saved.

A distinct definition was naturally called for at the Reformation,
when great schisms were likely to arise, and when the Church of
Rome claimed to be the only true Church of God, and made com-
munion with the Pope a necessary note of the Church. Such
distinct definitions we may not always meet with in earlier times.

Ignatius calls the Church, ¢ the multitude or congregation that
is in God ;! says of the three orders of clergy, that * without
these there is no Church ;2 and, ¢ wheresoever the bishop shall
appear, there let the multitude also be; as where Jesus Christ is,
there is the Catholic Church.” 3

Justin Martyr identifies the Church with those called Chris-

1 79 &y Ocd wAido¢. — Trall. 8. 3 §mov &v davi b Enionomo, Exel 1O wAGSo¢
3 xwplg TovTwy dxkAnoia ob kxadeirar. — Eotw* domep dmov &y § Xpiorog oo éxel §
? xadoAuyy éxkAnoia. — Smyrn. 8.
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tians, partakers of the name of Christ; speaks of it as one syna-
gogue and one assembly ; and says, it is as the daughter of God.!
Irenwus speaks of the Church as consisting of ¢ those who have
received the adoption ; for this is the synagogue of God, which
God the Son has assembled by Himself.” 2 Itis the Paradise of
God planted in the world ; and the fruits of the garden are the
Holy Scriptures.® It is spread throughout the world, sown by
Apostles and their followers, holding, from them, the one faith in
the Trinity, Incarnation, Redemption, and General Judgment It
is one, though universal® Its Head is Christ.® It is a visible
body, animated by one Spirit, everywhere preaching one and the
same faith, one and the same way of salvation.” The tradition, or
doctrine of the Apostles is carefully preserved in the Church, and
the succession of pastors and Dbishops from the Apostles® He
says, the successors of the first bishops might be enumerated in
many Churches ; and singles out more particularly the Churches
of Rome and Smyrna, giving a catalogue of the bishops of Rome

from St. Peter and St. Paul.?

Tertullian speaks of the Church as composed of all the Churches
founded by Apostles, or offsprings of Apostolic Churches, and liv-
ing in the unity of the same faith and discipline.?®

The Church, according to Clement of Alexandria, is the assem-
bly of the elect,!! the congregation of Christian worshippers ; 1 the
devout Christians being, as it were, the spiritual life of the body
of Christ, the unworthy members being like the carnal part.’

Origen says, the Church is the body of Christ, animated by the

Son of God, the members being all who believe in Him.}*

1 *Or¢ Toi¢ el¢ abrdv miorebovow, d¢ odot
g Yoxi kal @ ovvaywyy, kal pg ékxAnoiq
6 Abyoc rod ©eov, i Suyatpl i) éxkinolg T
&£ bvbuarog abrov yevouévy, kal uctacyoboy
100 dvouarog abrov (Xpioriavol yap wavreg
xadoiueda), k. 7. A. — Dial. p. 287.

3 Her. 111. 6.

3 v.20.

% 1. 2 (where the faith of the Church
is given nearly in the words of the
Creed) ; v. 20.

51.8; ur.11; v. 20.

8 111. 18 ; v. 18.

T rodto TO Kfjpvypa mapeldnguia, kol Tab-
™y Ty miotw, O¢ mpoédauev, # bxxinoi
kaimep bv ahyp TO KGOuw dieamapuévn, miue-
Ad¢ pvAioase, o¢ Fva aikov oixoioa, kal buoi-
we morebee robrow O¢ piav Yuxiv kal T
atmiy éyovoa kapdiav, Kai ovudLvus TaivTa
knpbooet, kal dubioxet, kal mapudidwow, og Ev
oToua kextyuévy. — Lib 1. cap. 8 ; also Lib.
v. cap. 20.

The

¢ Lih. 111. cap. 8.

9 Ibid.

19 De Prescript. Heretic. 20, 21.

1 0OF viv T Témov alAd T G9potopa Tiw
dxdexriow, dkxAnoiav kadd. — Strom. VIL. p.
846.

12 19 &Opowoua TV raic edyale dvakeiué-
vwv, “ The congregation of those who
dedicate themselves to prayer.” -~ Strom.
VII. p. 848.

B Youa 08 dAinyopeitar f dnxAnoia Kvpi-
ov, b mvevpatikds kal &ytog Yopoc* ¢§ v ol 1O
bvopa dmicekAnuévor povov, Brodvree & ob
kare Adyov, oapkes eloi. — Strom. VIIL. p.
885.

4 Aéyouev 5re Sopa Xpeotob éaclv sivai
ol §cior Adyor, vmd Tov Ylod Tob Ocod Puyr-
pevov, ™y wacav Tod Oeod EkxAnoiav, ey
d& robrov Tov Tdpatoc elvar O¢ Shov Tovg 08
tivac Tov¢ morevovrag. — Contra Celsum,
vI. 48,
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visibility of the Church he expresses by saying that we should
give no heed to those who say, * ¢ There is Christ,” but show Him
not in the Church, which is full of brightness from the Fast to the
West, and is the pillar and ground of the truth.”?1

Cyprian calls the Church the Mother of all the children of God ;
compares it to the ark of Noah, in which all, who would be saved,
should take refuge ; and says that, whilst it puts forth its rays
through all the world, yet it is but one light.?

Athanasius we find speaking of Christ as the foundation of the
Church ;2 and of unfaithful Christians as the tares among the
good seed.* A

Cyril of Jerusalem says, The Church is called Eeclesia (assem-
bly), because it calls out and assembles together all ; just as the
Lord says, * Assemble all the congregation to the door of the tab-
ernacle of witness” (Lev. viil. 8). The Church is called Catholic,
because it is throughout all the world ; because it teaches univer-
sally all truth ; because it brings all classes of men into subjection
to godliness ; because it cures all spiritual diseases,and has all sorts
of spiritual graces. It is distinguished from sects of heretics, as
the Holy Catholic Church, in which we ought to abide, as haying
been therein baptized.

Gregory Nazianzen calls it a Vineyard, into which all are sum-
moned as to their place of work, as soon as they are brought to
the faith ; into which, however, they actually enter by baptism.®

St. Ambrose says, The faith is the foundation of the Church;
not St. Peter, but St. Peter’s faith ; for the Church is like a good
ship beat against by many waves ; but the true faith, on which the
Church is founded, should prevail against all heresies.”

As the remains of the great fathers, who flourished late in the
fourth and early in the fifth century, are far more voluminous than
those of their predecessors; so also the increase of heresies, and

1 «“Non debemus attendere eis qui
dicunt, Ecce hic Christus, non autem osten-
dunt Kum in Feclesia, qua plena est ful-
gore ab oriente usque ad occidentem, quae
plena est lumine vero, qua est columna
et firmamentum veritatis.” — Comm. in
Matthe. c¢. xxiv. See Palmer On the
Church. 1. pt. 1. ch. 111,

2 ¢ Feelesia Domini luce perfusa per
orbem totum radios suos porrigit, unumn
tamen lumen est . . . . Habere jam non
potest Deumn Patrem, qui ecclesiam non
habet matrem. Si potuit evadere quis-
guain qui extra arcam Noe fuit; et qui
2xtra ecclesiam foris fuerit, evadet,” &e.
— De Unitate Ecclesice, pp. 108, 109, Fell.

8 Contra Arian. 111. p. 444, Colon.

4 De Semente, p. 1064.

5 Cateches. xviir. 11, which see at
length.

8 Oratio Quadragesima, p. 650, Colon.

7 ¢ Fides ergo est Ecclesize fundamen-
tum. Non enim de carne Petri, sed de
fide dictum est, quia porte mortis ¢i non
preevalebunt: sed confessio vincit infer-
num. Nam cum Ecclesia multis tan-
quam bona navis fluctibus sepe tundatur,
adversus omnes haireses debet valere Ec-
clesie fundamentum.” — De Incarnationis
Sacramento, cap. V.
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especially the schism of the Donatists, led to their speaking oftener
and more fully of the Church and its blessings; and this is observ-
able more in the Latin than in the Greek writers.

With Chrysostom, the Church is Christ’s Body, and the thought
of this ought to keep us from sin. And though the Head is above
all principality and power, yet the body is trampled on by devils
— s0 unworthy are members of Christ.! This body consists of all
believers, some honourable, some dishonourable members2 It is
both one and yet many ; and the regenerating Spirit is given to all
in baptism.?

‘With Rufinus, the true Church is that in which there is one
faith, one baptism, and a belief in one God, Father, Son, and Spirit ;
and the Church, thus pure in the faith, is spotless.t

With Jerome and Augustine, the Church is the ark of Noah,
which St. Peter said was a type of our salvation by baptism. But,
as there were evil beasts in the ark, so bad Christians in the
Church.® The meaning of Churchk (Ecclesia) is, according to
Jerome, congregation.® It is not held together by walls, but by
the truth of its doctrines. And where the true faith is, there is
the Church.” Its head is in Heaven, but its members upon earth.8
It is built on prophets and apostles ;2 and there is no Church with-

out a priesthood.!?

Augustine says, * The Church (Feclesia) is so named from

vocation or calling.” !

It is the New Jerusalem ;12 the Robe of

Christ ;13 the City of the Great King; 1 the City of God.®® It is
the field of God;? in which, however, spring both tares and

wheat.1?

It is not only visible, but bright and conspicuous.
a city set on a hill, which cannot be hid.1®

It is
It may be as clearly

known, and as certainly recognized, as was the risen Body of

1 Hom. 111. In Epist. ad Ephes.

2 Hom. x. In Ephes.

8 Hom. xxx. In 1 Corinth.

¢ Expositio in Symbolum Apostol. Art
Sanctam Ecclessam Catholicam.

5 Hieronym. Adv. Lucifer. Tom. 1v.
p. 802; August. Enarr. in Psalm. xxiv.
Tom. 1v. p. 131.

6 Comment. Lib. 111.in Proverb. ¢. xxx.;
Ecclesia enim congregatio vocatur: Tom.
v..p. 590.

7 ¢« Ecclesia non parietibus consistit,
sed in dogmatum veritate ; Ecclesia ibi
est, ubi fides vera est.” — Comm. in Psalm.
exxxiii. Tom. 11. Append. p. 472.

8 « Caput in ceelo, membra in terra.”
«~ Ps. xc. Tom. 11. App. p. 361.

9 Comment. in Ps. xvii, Tom. 11. Ap-
peudix, p. 393.

10 «Tcelesia non autem, qua non habet
sacerdotes.” — Adv. Lucifer. Tom. 1v. p.
302.

11 « Eeclesia ex vocatione appellata.”
In Epist. ad Roman. Inchoata Expositio,
Tom. 111. pt. 11. p. 925.

12 De Civitate Dei, Tom. vi1. p. 594.

13 Tbid. p. 452.

14 Thid. p. 479.

16 1bid. pp. 835, 510.

© Enarr. in Ps. cxxxiv. Tom. rv. p,
1497.

17 Serm. xv. de 8 v. Psalm xxv. Tom,
v. p.89; Serm. cxxi1. In Vigiliis Paschee,
Tom. v. p. 967.

B Enarr. in Psalm. lvii, Tom. 1v.*p,
5475 Serm. xxxvii. De Proverh. cap.
xxxi. Tom. v. p. 181.
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Christ by St. Thomas.! The Church below consists of all be-
lievers; the Church above, of the angels of heaven? The
Church is not all pure and free from stain; the just are mingled
with the unjust.? The Church indeed now is washed with water
by the word (Eph. v. 26) ; yet not to be ¢ without spot or wrinkle ”
(Eph. v. 27), till the Resurrection.* After the Resurrection, the
bad members shall be taken away, and there shall be none but the
good.> No doubt, baptism cleanses those who receive it from all
sin ; but after baptism fresh sins may be committed ; and there-
fore, from that to the Judgment, there is constant need of remfs-
sion.5 So essential are the Sacraments to the existence of the
Church, that Augustine says the Church is formed by the two
Sacraments, which flowed from the side of Christ, just as Eve was
formed out of the side of Adam, who was a type of Christ.

It naturally strikes us, that the above and similar statements of
the fathers concerning the Church are not, for the most part, of
the nature of logical definitions. They are essentially practical,
and even devotional in their character. Yet by comparing them
together, we may find that the very definitions of our own Article
are implicitly given by them. Thus we have heard their teaching,
— that the Church is a visible body, capable of being known and
recognized, — that the very word Church means congregation, —
that it is a congregation of believers, or of the faithful, — that its
great support and characteristic is the true faith preserved by it, —
that baptism admits to it, — that it is essential to its existence to
have a rightly ordained ministry, who are able to minister the Sac-
raments, which Sacraments are even spoken of as forming the
Church.®

The Creeds do not exactly define, but give titles to distinguish
the Church. The Apostles’ Creed calls it the Holy Catholic
Church ; and the Constantinopolitan Creed calls it One, Holy,
Catholic, and Apostolic. Its unity depends on unity of foundatior,

1 Enarr. in Ps. cxlvii. Tom.1v.p. 1664. dubio sacramenta sunt quibus formatur

2 ¢« Eeclesia deorsum in omnibus fi-
delibus, Ecclesia sursum in angelis.”” —
Enarr, in Psalm. cxxxvil. Tom. 1v. p.
1527.

8 De Civitate Dei, 1. 85 xvi11. 48, 49;
Tom. vir. pp. 30, 531,

18* De Perfectione Justitice, Tom. x. p.

3

5 Serm. ccrit. In Diebus Pasch. Tom.
v. p. 1041,

§ De Gestis Pelagii, Tom. X. p. 206.

7 “Quod latus lancea percussum in
terra sanguinem et aquam manat ; procul

Ecclesia, tanquam Eva facta de latere
dormientis Adam, qui erat forma futuri.”
— Serm. ccxix. cap. 14, In Vigiliis Pas-
che, Tom. v. p. 962. The same idea 1s
expressed by St. Chrysostom, Homil. in
Johan. 85, Tom. 11. p. 915. See under
Art. xxV.

8 When St. Augustine says that the
Church is formed by the Sacraments, he
means that we are first joined to the
Church by baptism, and preserved in
spiritual life and church-communion by
the Eucharist.
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unity of faith, unity of baptism, unity of discipline, unity of com-
munion. Its Aoliness springs from the presence of Christ, the
sanctification of the Holy Spirit, the graces conferred upon its
members by partaking of its Sacraments and living in its commun-
ion. Its apostolicity results from its being built on the foundation
of Apostles and Prophets, continuing in the doctrine and fellowship
of the Apostles, holding the faith of the Apostles, governed and
ministered to by a clergy deriving their succession from the
Apostles.

The designation Catholic, used in all the Creeds and throughout
the writings of the fathers, originated probably in the universality
of the Christian Church, as distinguished from the local nationality
of the Jewish synagogue. The same Christian Church, one in its
foundation, in its faith, and in its Sacraments, was spread universally
through all nations. But, as sects and heresies separated by degrees
from the one universal Church, forming small and distinct commun-
ions among themselves ; the term Catholic, which at first applied to
all who embraced the religion of Jesus, was afterwards used to ex-
press that one holy Church which existed through all the world,
undivided, and intercommunicating in all its branches, as contra-
distinguished from heretics and schismatics. Hence Catholic, in
one view of the term, became nearly identified with orthodox.
And so, whilst the one Catholic Church meant the true Church
throughout the world, yet the true and sound Church in a single
city would be called the Catholic Church of that city,! its members
would be called Catholic Christians, and the faith which they held
in common with the universal Church, was the Catholic faith.
Accordingly, St. Cyril admonishes his people, that, if ever they
sojourned in any city, it was not sufficient to inquire for the Church,
or the Lord’s house ; for Marcionists and Manichees, and all sorts
of heretics, professed to be of the Church, and called their places
of assembly the House of the Lord ; but they ought to ask, Where
is the Catholic Church ? For this is the peculiar name of the Holy
Body, the Mother of us all, the Spouse of the Lord Jesus Christ.?

The unity and catholicity of the Church were imminently per-
illed by the schism of the East and West, when the entire Latin
Church ceased to communicate with the entire Eastern Church.
From that time to this there has been no communion between
them ; though possibly neither branch has utterly rejected the

1 Thus Constantine writes to the See Athanasii Opera, 1. 772, 778, 779;
Church of Alexandria: ‘‘Constantine Colon. Suicer, 11. 14.
the Great, Augustus, to the people of 2 Cuateches. xviir. 12.
the Catholic Church of Alexandria.” —
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other from a share in the unity of the Church and of the
faith.!

The gradual corruption in the Western Church perilled still
further unity and catholicity. The unity of communion was pre-
served through the West of Europe ; but important points of faith
and practice were corrupted and impaired. Hence the many pro-
tests and divisions in Germany, England, and other parts of
Europe, ending in that great disruption known as the general
Reformation.

At that period, some even of those who were sensible of the
corruptions, felt that to adhere to the communion of Rome was
essential, if they would abide in the fellowship of the Apostles and
the unity of the Catholic Church. Others, as Luther, Melanc-
thon, Zuinglius, held that sound faith and purity of doctrine were
more essential to catholicity than undivided communion even with
the bishops and existing Church of their own land ; arguing that
a Church could not be Catholic which did not soundly hold the
Catholic faith, and duly administer the holy Sacraments. Luther
indeed never wished to separate from the Church, but ever ap-
pealed to a true general council ; and the Confession of Augsburg
declared that the Lutherans differed in no Article of faith from the
Catholic Church,? holding that the Churches ought jure divino to
obey their bishops. Bishops, it is said, might easily retain their
authority, if they would not command things contrary to good con-
science. All that was sought was that unjust burdens should not
be imposed, which were novel, and contrary to the custom of the
Catholic Church.®

Our own reformers had a less difficult part to play, for though,
in order to return to primitive purity of faith, they were obliged
to separate from most of the continental Churches, they were
themselves, for the most part, the bishops and clergy of the na-
tional Church ; and there was therefore no internal secession from
the jurisdiction of the Episcopate, though there was necessary al
ienation from the great body of the Church.

In this unhappy state of things, the Church, which remained in
communion with Rome, arrogated to itself the name (too often
since conceded to it) of the Catholic Church; maintaining, that
she was the one true Church, from which all others had separated
off,— that communion with the see o¢ St. Peter was essential to

1 On this subject consult Palmer, On 8 Syll. p. 1567. See also Palmer, 1. pt.
the Church, 1. pt. I. ch. 1x. sect. 2. I. ch. x11. § 1, p 861.

2 Confess. August. A. p. 1681, Art. xx1.
Sylloge, p. 183.
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the unity, catholicity, and to the very existence of the Church, and
that all who were separated from that communion were heretics
and schismatics.

This led naturally to definitions of the Church on the part of the
reforming clergy and the reformed Churches. The VIIth Article
of the Confession of Augsburg is evidently the origin of the XIXth
Article of our own Church. There we find it sald ‘that * There
is one Holy Church to abide forever. And the Church is a con-
gregation of saints, in which the Gospel is rightly taught, and the
Sacraments rightly administered.”?

Luther, in commenting on the Article in the Creed concerning
the Holy Catholic Church, says, * Church, or Eecclesia, means prop-
erly the congregation or communion of Christians ; ” and expounds
that Article of the Creed thus, T believe that there is a certain
congregation and communion of saints on earth, gathered together
of holy men under one Head, Christ ; collected by the Holy Spmt
in one faith and one sentiment, adorned with various gifts, but
united in love, and accordant in all things, without sects or schism.
.+ .. Moreover, in this Christianity we believe that remission of
sins is offered, which takes place by means of the Sacraments and
absolution of the Church.” 2

Calvin defines the Visible Church as *the multitude of men
diffused through the world, who profess to worship one God in
Christ ; are initiated into this faith by baptism; testify their unity
in true doctrine and charity by participating in the Supper; have
consent in the Word of God, and for the preaching of that Word
maintain the ministry ordained of Christ.”” 8

The English reformers have given, in works of authority, some
definitions of the Visible Church, besides that contained in this
Article. The second part of the Homily for Whitsunday (set forth
early in Elizabeth’s reign, therefore, after the Articles of 1552, but
before the final sanction of the XXXIX. Articles by the Convoca-
tion of 1562 and 1571) gives the following, as the notes of the
Church : ¢ The true Church is an universal congregation or fellow-
ship of God’s faithful and elect people, built upon the foundation of
the Apostles and Prophets, Jesus Christ Himself being the head
corner-stone, Ephes. . And it hath always these notes or marks

Y Conf. August. Art. vii. Sylloge, p. initiatur in Ejus fidem: cena participa-

125, also p. 171. tione unitatem in vera doctrina et cari-
 Catechismus Major. Opera, Tom. v. tate testatur: consensionemn habet in
. 628. verbo Domini, atque ad ejus pradicatio-

8 « Universalem hominum multitudi- nem ministerium conservat a Christo in
nem in orbe diffusam quz unum se Deum stitutum.” — Jastitut. Lib 1. 8. 7.
et Christum colere profitetur ; Baptismo
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wherely it is known: pure and sound doctrine, the Sacraments
ministered according to Christ’s holy institution, and the right use
of ecclesiastical discipline.”

Very similar are the statements of the Catechism of Edward
VI. A. . 1553, the year after the first draught of the Articles.
¢ The marks of the Church are, first, pure preaching of the Gos-
pel : then brotherly love : thirdly, upright and uncorrupted use
of the Lord’s Sacraments, according to the ordinance of the Gos-
pel: last of all, brotherly correction and excommunication, or
banishing those out of the Church that will not amend themselves.
This mark the holy fathers termed discipline.” !

Noel’s Catechism also enumerates, first, sound doctrine and right
use of the Sacraments, and then the use of just discipline.?

Bishop Ridley gave a definition exactly conformable to the
above : ¢ The holy Catholic or universal Church, which is the com-
munion of saints, the house of God, the city of God, the spouse of
God, the body of Christ, the pillar and stay of the truth; this
Church I believe, according to the Creed: this Church I do rever-
ence and honour in the Lord. The marks whereby this Church is
known unto me in this dark world, and in the midst of this crooked
and froward generation, are these, — the sincere preaching of God’s
Word ; the due administration of the Sacraments; charity ; and
faithful observances of ecclesiastical discipline, according to the
Word of God.” 3

The difference which strikes us between these definitions and
that of the Article is, that in them there is added to the notes in
the Article, ¢ the observance of ecclesiastical discipline,” or, as the
Homily terms it, of  the ecclesiastical keys.” Now it is probable
that the compilers of the Articles, who elsewhere made this use of
the keys one note of the Church, omitted it in the Article itself, as
considering that it was implied in the due administration of the
Sacraments. For what is the power of the keys and the observance
of discipline, but the admission of some to, and the rejection of
others from, the Sacraments and blessings of the Church? Where,
therefore, the Sacraments are duly ministered, there too discipline
must exist.t

L Enchirid. Thoeologicum, 1. p. 26.

2 Thid. 1. p. 276.

8 Conferences between Nicholas Rid-
ley and Hugh Latimer, Ridley’s Works,
Parker Society edition. p. 123.

* The definition of the Church by the
Roman Catholic divines does not ma-
terially differ from those of the Reform-
ers, except in one important point.
Bellarmine gives it as follows: “ Nostra

sententin est ecclesiam unam tantum
esse, non duas, et illam unam et veram
esse ceetum hominum ejusdem Christia-
na fidei professione et eorundem sacra
mentorum communione colligatum, sub
regimine legitimorum pastorum, ac pre-
cipue unius Christi in terris Vicarii Roma-
ni pontificis.”” — Controvers. (Feneral. Tom.
1. p. 108, Lib. 111. De Ecclesia, c. 2.
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It may be right to say something of the ¢nvisible Church. The
Article ‘says nothing of the ¢nwvigible Church; but as it uses the
term ¢ vigible Church,” it implies a contradistinction to something
invisible. Now ¢ ¢nvisible Church ” is not a Scriptural term, but a
term of comparatively late origin ; and there are two different views
of its meaning. Some persons by it understand the saints departed,
who, in Paradise or the unseen place (Hades), are no longer mili-
tant and visible, but form part of the trne Church of God, —the
Church in fact in its purified and beatified conaition, freed from its
unsound members, and * without spot or wrinkle, or any such
thing.”

Others, however, (and the Reformers were mostly of this opinion,)
believed that within the visible Church we might conceive to exist
a body of true saints, persons not only communicating with the
outward Church, but, moreover, really sanctified in heart, who not
only now partook of Church-privileges, but would forever reign
with Christ. These formed the invisible Church, whom none knew
but God; whereas the visible Church was composed of faithful and
unfaithful, of tares and wheat.!

It is however certain, that the Article confines itself "to the con-
sideration of the visible Church, and gives us no authoritative state-
ment concerning the invisible Church. And, indeed, the reformers
themselves vary considerably in their statements on the subject,
though the sad corruptions in the visible Church in their days led
them naturally to apply some of the promises in Scripture to a
secret body, and not to the universal Church. There does not ap-
pear anything in the Liturgy or formularies of the Church which
specially alludes to this distinction of the visible and invisible
Church. The Church spoken of there is the Body of Christ, the
ark of Christ’s Church, and still the congregation of all who profess
and call themselves Christians, the congregation of Christian people
dispersed through the world, built on the foundation of Apostles
and Prophets, the blessed company of all faithful people, into which
a child is incorporated by baptism, of fellowship with which the

1 Calvin expounds this doctrine at
length, Insk Lib. 1v. cap.i. It may be
seen in the writings of the English Re-
formers, e. g. The Instllunoan a Christian
Man. See Formularies of Faith in the
Reign of Henry VIII. p. 52; Edward VL
Cutechism, Enchir. Theol. p. 24; Noel’s
Catechism, Ibid. 272; Cranmer’s
Works, 111. p. 19; Ridley’s Works, p.
126.

The fathers do not appear to have rec-

ognized this distinction, although in St.
Augustine and some others there are fre-
quent and evident allusions to the differ-
ence of the body of the really faithful
and the mere outward communion of the
Church., St. Augustine mentions it as
an error of the Pelagians, that they looked
on the Church as composed of pertectly
holy persons, Heres. 88. And after-
wards, Calvin attributes the same opi
ion to the Anabaptists, Inst. 1v. i. 13,
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adult is assured by communion, and for all members of which we
pray that they may be led into the way of truth, and so walk m
the light of truth, that at last they may attain to the light of ever-
lasting life. And so we pray “ for all estates of men in God’s Holy
Church, that every member of the same, in his vocation and min-
istry, may truly and godly serve Him,” 1 that is, may be faithful,

not unworthy members of the Body.

II. The latter part of the Article concerns the errors of onc
portion of the Church, the Church of Rome.

The Church of Rome claimed to be the whole Catholic Church.
Here we declare our belief that she is but one branch or portion
of the Catholic Church, and that an erring branch, erring not only
in practice and discipline, but in matters of faith. This is illus-
trated by reference to the Churches of Jerusalem, Antioch, and
Alexandria, all of which are said to have erred in doctrine as well
as discipline ; and, like them, the Church of Rome is said to have
erred. In what points Jerusalem, Alexandria, and Antioch may
ve considered as having erred in matters of faith is a question
which has been mooted by expositors of this Article. Dr. Hey
thinks it was in favouring Arianism and condemning Origen. The
great point on which the Western Church separated from the

1 Collect for Good Friday. Saints). “O Almighty God, who hast

The following are the other principal
expressions in the Liturgy and Prayers
woncerning the Church ;: —

“That it may please Thee to rule and
govern Thy holy Church wuniversal in
the right way,” &c. (Litany). *More
especially we pray for the good estate of
the Catholic Church, that it may be so
guided and governed by Thy good Spirit,
that all who profess and call themselves
Christians may be led into the way of
truth,” &c. (Prayer for all Conditions
of Men). “ Who hast purchased to Thy-
self an universal Church by the precious
Blood of Thy dear Son. ... Who of Thy
Divine Providence hast appointed divers
orders in Thy Church” (Prayers for
Ember Weeks). “ Merciful JLord, we
beseech thee to cast Thy bright beams
of light upon Thy Church, that it being
enlightened by the doctrine of thy blessed
Apostle and Evangelist St. John, may so
walk in the light of Thy truth that it
may at length attain to the light of ever-
lasting life ” (Collect for St.John’s day).
“ 0O Almighty God, who hast knit to-
gether thine elect in one communion and
fellowship in the mystical Body of Thy
Son Christ our Lord ”” (Collect for All

built Thy Church upon the foundation
of Apostles and Prophets, Jesus Christ
Himself being the head corner-stone’”
(Collect for St. Simon and St. Jude).
The Prayer “for the whole state of
Christ’s Church militant here in earth ”’
is a prayer for all states of men, kings
and councils, bishops and curates, all the
people in health or sickness. The first
prayer for the child to be baptized asks,
‘“that he, being delivered from Thy
wrath, may be received into the ark of
Christ’s Church.” And after the bap-
tism we thank God that He hath ““incor-
porated him into His holy Church.” So
in the Post-Communion we thank God
for feeding us in the Sacrament, thereby
assuring us that we are very menibers
‘““incorporate in the mystical Body of
His Son, which is the blessed company
of all faithful people.” In the bidding
prayer ministers are enjoined to move
the people to join them in prayer in this
form: ¢ Ye shall pray for Christ’s hol

Catholic Church, that is, for the whole
congregation of Christian people dis-
persed throughout the whole world, and
especially for the Churches of England,
Scotland and Ireland,” &e. (Canon 561,
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Eastern was the doctrine of the procession of the Third Person
of the Trinity. It was an acknowledged fact in the West, that on
this point the Eastern Churches had erred. When therefore the
Article, writing in condemnation of errors in the Church of Rome,
speaks first of the errors of the Eastern Churches, perhaps it
specially alludes to that point in which the Church of Rome would
hold, in common with the Church of England, that these Churches
had erred. So the statement would be a kind of argumentum ad
hominem, a premise sure to be granted. But this part of the Arti-
cle is directed against Romanist, not against Eastern or Alexan-
drian errors, which are only introduced obiter. Some might expect
the Article to have denounced the Church of Rome, not as a
Church in error, but as the synagogue of Antichrist, an antichris-
tian assembly, not an erring Church. No doubt, at times, such i¢
the language of the reformers, who, in their strong opposition to
Romanist errors, often use the most severe terms in denouncing
them. Baot in their most sober and guarded language, not only
our own, but Luther, Calvin, and other continental reformers,
speak of the Church of Rome as a Church, though a fallen and
corrupt Church,

Thus Luther says, ¢ We call the Church of Rome holy, and
the bishops’ sees holy, though they be perverted and their bishops
impious. In Rome, though worse than Sodom and Gomorrha,
there are still Baptism and the Sacrament, the Gospel, the Serip-
ture, the ministry, the name of Christ and God. Therefore the
Church of Rome is holy.” ¢ Wherever,” he adds, *the Word
and Sacraments substantially remain, there is the holy Church,
notwithstanding Antichrist reigns there, who, as Scripture wit-
nessetli, sits not in a stable of demons or a pigsty, or an assembly
of infidels, but in the most noble and holy place, even the temple
of God.”?

Calvin, writing to Lelius Socinus, maintains the validity of
Popish baptism, and says that he does not deny some remains of
a Church to the Papists? In another epistle to the same he
writes,  When I allow some remains of a Church to the Papists,
I do not confine it to the elect who are dispersed among them;
but mean, that some ruins of a scattered Church exist there ; which
is confirmed by St. Paul’s declaration, that Antichrist shall sit in
the temple of God.”3

1 Comment. in Galst. i. 2; Opp. Tom. 8 ¢ Quod ecclesiz reliquias manere in
v. pp. 278, 279. papatu dico. non restringo ad electos qui
2 Calv. Zozino Epistole, p. 61, Amste- 1illic dispersi sunt: sed ruinas dissipate
lod. 1667. ecclesize illic extare intelligo. Ac ne



Sec. 1] OF THE CHURCH. 465

As to the writings of our reformers, to begin with the reign of
Henry VIIIL., the Institution of a Christian Man has, “I do be-
lieve that the Church of Rome is not, nor cannot worthily be
called the true Catholic Church, but.only a particular member
thereof” . . .. ““and I believe that the said Church of Rome, with
all the other particular Churches in the world, compacted and
united together, do make and constitute but one Catholic Church
or body.” ! So the Necessary Doctrine, ¢ The Church of Rome,
being but a several Church, challenging that name of Catholic
above all other, doeth great wrong to all other Churches, and doeth
only by force and maintenance support an unjust usurpation.” 2

In Cranmer’s Catechism, after a denunciation of the great sin
of worshipping images of the saints, it is said: * Thus, good chil-
dren, I have declared how we were wont to abuse images; not
that I herein condemn your fathers, who were men of great devo-
tion, and had an earnest love towards God, although their zeal in
all points was not ruled and governed by true knowledge; but
they were seduced and blinded partly by the common ignorance
that reigned in their time, partly by the covetousness of their
teachers,” 3 &c. Here the members of the Church before the Ref-
ormation are spoken of as pious, though ignorant and misled. So
Cranmer frequently charges popery, not on the people, but on the
Yope and the friars who deluded them.# In his appeal at his
degradation, he says, ¢ Originally the Church of Rome, as it were
the lady of the world, both was and also was conceited worthily,
the mother of other Churches.” He then proceeds to speak of
corruptions introduced into the Roman and afterwards into other
Churches, ¢ growing out of kind into the manners of the Church
their mother; ™ he says, there is no hope of Reformation from the
Pope, and therefore from him appeals to a  free general council”
of the whole Church ; and adds, that he is ““ready in all things to
follow the judgment of the most sacred word of God, and of the
holy Catholic Church.” 5

So then, although the English, like the foreign reformers, fre-
quently called the papal power Antichrist, the Man of sin, the
Beast, &c., deplore and condemn the idolatrous state of the Church

mihi longis rationibus disputandum sit, ¢ Works, 111. p. 865. “1I charge none
nos Pauli auctoritate contentos esse de- with the name of papists but that be
cet, qui Antichristum in templo Dei ses- well worthy thereof. For I charge not
surum pronunciat.”— Epist. p. 57. See the hearers, but the teachers, not the

also Institut, v, ii. 12, learners, but the inventors of the untrue
1 Formularies of Faith, p. 56. doctrine.”
2 p. 247. 5 Works, 1v. pp. 125, 126, 127,

8 Catechism, pp. 26, 27.
5
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before the Reformation, and of the Church which continued in
union with Rome after the Reformation, and in consequence often
use language which appears to imply that the Church of Rome
was no true Church at all; still they often speak, as this Article
does, of the Church of Rome as yet a Church, though a corrupt,
degenerate, and erring Church. Accordingly, the XXXth Canon
declares : ¢ So far was it from the purpose of the Church of Eng-
land to forsake and reject the Churches of Italy, France, Spain,
Germany, or any such like Churches, in all things that they held
or practised, that, as the Apology of the Church of England confess-
eth, it doth with reverence retain those ceremonies which do neither
endamage the Church of God, nor offend the minds of sober men ;
and only departed from them in those particular points wherein
they were fallen both from themselves in their ancient integrity,
and from the Apostolical Churches, which were their first found-
ers.”

The tone and temper of the Church of England appears there-
fore to be that of a body earnestly and steadfastly protesting against
Romanism, against all the errors, abuses, and idolatries of the
Church of Rome, and the usurpation of the See of Rome ; but yet
acknowledging that, with a fearful amount of error, the Churches
of the Roman communion are still branches, though corrupt branches
of the universal Church of Christ.

The divine who has been commonly considered as the most
accredited exponent of the principles of the Church of England,
thus speaks in her behalf: ¢ In the Church of Christ we were (3. e.
before the Reformation), and we are so still. Other difference
between our estate before and now we know none, but only such
as we see in Judah; which, having some time been idolatrous,
became afterwards more soundly religious by renouncing idolatry
and superstition. . . . The indisposition of the Church of Rome to
reform herself must be no stay unto us from performing our duty
to God; even as desire of retaining conformity with them could
be no excuse if we did not perform our duty. Notwithstanding,
so far as lawfully we may, we have held and do hold fellowship
with them. For even as the Apostle doth say of Israel, that they
are in one respect enemies, but in another beloved of God (Rom.
xi. 28) ; in like sort with Rome we dare not communicate touch-
mg her grievous abominations, yet, touching those main parts of
Christian truth wherein they constantly still persist, we gladly ac
knowledge them to be of the family of Jesus Christ.” !

1 Hooker, Eccl. Pol. 111. i. 10.
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This is not the language of one great man; but most consistent
with it have been the sentiments of almost all those eminent writ-
ars of our Church, who. are known and reverenced as the great
types of Anglican piety, learning, and charity.! It is infinitely to
be desired that there should be no relaxation of our protest against
error and corruption ; but the force of a protest can never be in-
creased by uncharitableness or ex.ggeration. Let Rome throw
off her false additions to the Creed, and we will gladly communi-
cate with her; but, so long as she retains her errors, we cannot
but stand aloof, lest we should be partakers of her sins.

Secrion II. —SCRIPTURAL PROOF.

THE word éxAyoia, rendered Church, should, according to its

derivation, signify persons called out from among others for
some purpose. At Athens, the Ecclesia was the general assembly
of the people, convened by the crier for legislation. In the old
Testament, the word is often used by the LXX. to translate the
Hebrew brp, which commonly expresses the assembly or congre-
gation of the people of Israel.? Accordingly, when adopted in
the new Testament, it is used to signify the whole assembly or
congregation of the people of God under the Gospel, as it had
been before to signify the congregation of the people of God un-
der the Law. And as owaywys), Synagogue, was the more fre-
quent word for the congregation of the Jews; so perhaps our Lord
and his Apostles adopted, by preference and for distinction’s sake,
the word &«Aqota, Church, for the congregation of Christians.

1. Now it is well known and obvious, that the word Congre-
gation, as read in the old Testament, not only meant an assembly
of the people gathered together at a special time for worship, but
was constantly used to express the whole body of worshippers, the
whole people of Israel, the congregation which the Lord had pur-
chased (e. g. Ex. xii. 19. Lev. iv. 15, Num. xvi. 8, 9; xxvii. 17.
Josh. xxii. 18, 20. Judg. xxi. 18, 16. Ps. Ixxiv. 2).

1 The student may consult Palmer, xvi. 1-3; Lev. iv. 13, 14, 21; Num.
On the Church, ¢h. x1. where he will find xvi. 8; xx. 6. In Psalm xxii. 22, “In
juotations from Bp. Hall, Archbp. Usher, the midst of the Congregation will 1 praise
Hammond Chillingworth, Field, &c. Thee,” is rendered by the Apostle, “In

5-13 is often rendered tkxdnoia, as the midst of the Church will I praise

Deut. 1x 10; xviii. 16 Judges xxi. 8; Thee ™ (Heb. ii. 12). So St. Stephen

1 Kings viii. "85 ; s 2 Chron. vii. 8, 12;
often it is rendered ocwvveywys, as Exod.

speaks of “the Church in the wilder-
ness ” (Acts vii. 88), meaning the con-
gregation of the Israelites.
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This too, mutatis mutandis, is the ordinary acceptation of the
word Church, in the new Testament. It applies to the society of
Christians, to those who believe in Christ, to those who live in
Christian fellowship, and partake of Gospel privileges. For ex-
ample : * Give none offence, neither to the Jews nor to the Gen-
tiles, nor to the Church of God” (1 Cor. x. 82).! ¢ On this rock
I will build My Church” (Matt. xvi. 18). ¢ Saul made havoc of
the Church” (Acts viii. 8). ¢ Persecuted the Church of God”
(1 Cor. xv. 9). “ The Lord added to the Church such as should
be saved ” (Acts ii. 47). ¢ Fear came on all the Church ”’ (Acts
v. 11). ¢ The Church is subject unto Christ” (Eph. v. 24).
“ God hath set some in the Church, first Apostles, secondarily
prophets,” &c. (1 Cor. xii. 28).

2. But it also signifies-the Church, or body of Christians in a
particular town or country. Thus we read of *the Church which
was at Jerusalem ” (Acts viil. 1); ¢ the Church which was at
Antioch ” (Acts xiii. 1) ; ¢ the elders of the Church at Ephesus ”
(Acts xx.17); ¢“the Church of God which is at Corinth” (1 Cor.
i. 2. Compare Rom. xvi. 1, 4; 1 Cor. xvi. 1; Col. iv. 16; Rev.
ii. ; 1il. &e. &c.)

8. It is used even for a single family of Christians, or a single
congregation meeting for worship, as the first Christians did, in a
private house, e. g. * Priscilla and Aquila, and the Church that is
in their house ” (Rom. xvi. 5. 1 Cor. xvi. 19) ; ¢ Nympbhas and
the Church which is in his house ” (Col. iv.15) ; * The Church in
thy house ”’ (Philem. 2). And accordingly, at times we find the
word used in the p]ural as signifying the various congregations of
Christians, whether in one single city, or thloucrhout the world ;
as Acts ix. 31 ; xv. 41. Rom. xvi. 4. 1 Cor. vii. 17; xi. 16 ; xiv.
83; xvi. 1, 19. Rev. 1. 4, 11; ii. 23, &ec.

We may say therefore, that as the Congregation among the
Jews signified either a body of worshippers, or more often the
great body of worshippers assembled at the temple or tabernacle,
or the great body of the Jewish people considered as the people of
God; so the Church amongst Christians signifies, in the new Tes-
tament, either a single congregation of Christians, or the whole
body of Christians in a particular place, or the whole bod; of
Christians dispersed throughout the world.

In our Article the word Church is interpreted Congregation,
probably on the ground of the above considerations; namely,

1 In this passage the ¢ Church” is used to distinguish Christians from Jews
and heathens.
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because such is the original meaning of the word, and such its
application many times in Scripture. The Church is called “a
Congregation of faithful men,” coetus fidelium, because those of
whom the Church is composed are the professed believers in Jesus
Christ, that body of people “first called Christians in Antioch ™
(Acts xi. 26).

The name which our Lord Himself most frequently uses for
the Church is, ¢the kingdom of God,” or ¢ the kingdom of
Heaven.” The pwphets constantly spoke of the Messiah as the
King who should reign in righteousness (Isai. xxxii. 1), the King
who should reign and prosper (Jer. xxiii. ), the King of Israel,
who should come to Zion, * just, and having salvation ”’(Zech. ix.
9). Daniel foretold that, when the Assyrian, Medo-Persian, and
Grecian empires had passed away, and after the fourth great em-
pire of Rome had been established, “the God of Heaven should
set up a kingdom, which should never be destroyed” (Dan. ii.
44); that the Son of Man should have given Him ¢ dominion,
and glory, and a kingdom, that all people, nations, and languages,
should serve Him” (Dan. vii. 14). These prophecies led the Jews
to expect that Messiah should set up a temporal kingdom, with
all the glory and splendour of the kingdoms of this world. Our
Lord Himself, therefore, uses the language of the Prophets, and
the language current among the Jews, continually calling the
Church, which He was to establish, by the name of kingdom:
“My kingdom,” ¢“kingdom of God,” ¢“kingdom of Heaven,”
though often correcting the mistaken views entertained of it, and
explaining that His kingdom was not of this world. (See Matt.
. 24 1v. 17; xii. 28; xiii. 838. Mark i. 14; iv. 11, 26, 80 ; x. 15.
Luke iv. 48 ; vii. 28; viil. 13 ix. 2, 62; xvi. 16. John iii. 8. Acts
i.8; &)

Having premised thus much concerning the names or titles of
that body of which the Article treats, we may next proceed to
consider how the Scriptures prove the various statements of the
Article.

1. That the Church is a visible body of believers.

2. That the pure word of God is held and preached in it.

3. That the Sacraments are duly ministered in it, according to
Christ’s ordinance.

1. First, then, the Church is a visible body of believers.

This, we have already observed, does not interfere with the
belief that there is a body of persons within the Church, known
only to God, who differ from the rest, in being not only in outward
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privilege, but also in inward spirit, servants of Christ; whom some
have called the invisible Church, and who being faithful unto death,
will enter into the Church triumphant. Nor does it interfere with
a belief that the saints who are in Paradise, and perhaps also the
holy angels of heaven, are members of the Church invisible, the
company of God’s elect and redeemed people. What we have to
deal with here, is the Church of God, considered as Christ’s ordi-
nance in the world, for the gathering together in one body of all
believers in Him, and making them partakers of the various means
of grace.

1t is argued indeed in limine, that the Church and kingdom of
Christ cannot be visible, because our Lord said, « The kingdom of
God cometh not with observation. Neither shall they say, Lo,
here! or, lo there! for, behold the kingdom of God is within you”
(Luke xvii. 20, 21). This, however, proves no more than this.
The Pharisees, who had asked ¢ when the kingdom of God should
come ?** expected a kingdom of earthly glory, pomp, and splendour.
Our Lord answered, that this was not the way in which His king-
dom should come, not with observation, nor so that men should
point out, Lo here! as to a splendid spectacle. On the contrary,
God’s reign in the Church should not be like an earthly king’s,
but in the hearts of His people.!

But it is plain, both from prophecy and the new Testament,
that the Church was to be, and is, a visible company. < The
mountain of the Lord’s house was to be established on the top of
the mountains, and all nations were to flow unto it”’ (Isai. ii. 2).
Among the earthly kingdoms, Christ’s kingdom was to grow up
gradually, like a stone hewn without hands, till it became a moun-
tain and filled the earth, breaking in pieces and consuming the
worldly empires (Dan. ii. 85, 44). The kingdom of heaven in the
Gospels is compared to a field sown with good and bad seed grow-
ing together till the harvest; to a marriage supper, where some
have no wedding-garments ; to a net taking good and bad fish, not
separated till the net be drawn to the shore ; by which we cannot
fail to understand the outward communion of Christians in this
world, in which the faithful and unfaithful live together, not fully
separated till the Judgment (Matt. xiii. 24-30, 47-50; xxii. 11,

1 Many consider that the passage
ought to be rendered not “* within you,”
but ‘“amongst you,” &vrdc buiw, i. e
Though you expect to see some sign of
a kingdom, yet in truth the kingdom of
God is already come among you, and
you have not recognized it. But it is to

be noted that in the new Testament the
words Kingdom of God signify three
things : — 1. The reign of Christ in His
Church on earth. 2. The reign of Christ
in the hearts of His people. 8. The
reign of Christ in the eternal kingdom
of glory.
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12). Such parables would be inapplicable to an invisible company,
and can only be interpreted of a visible body.

Our Lord distinctly commanded, that, if a Christian offended
against his brother, the offence should be told to the Church
(Matt xviil. 17). But if the Church were not a visible and ascer-
tainable body, such a thmg could not be. Accordingly our Lord
addresses His Church, as ¢ the light of the world, a city set on a
hill, that cannot be hid” (Matt. v. 14). St. Paul gives Timothy
directions how to act as a bishop, that he might ¢ know how to be-
have himself in the house of God, which is the Church of the liv-
ing God, the pillar and ground of the truth ” (Tim. iii. 15). This
would be unintelligible, if the Church were only an invisible
spiritual society of faithful Christians, and not an outward organ-
ized body. So, when first persons were brought in large numbers
to believe the Gospel, we are taught that all those who were placed
in a state of salvation were *“added to the Church” (Actsii. 47) ;
evidently, from the context, by the rite of baptism. This again
plainly intimates that the Church was a definite visible body of
men. The same appears from such expressions as the following:
¢ Fear came on all the Church” (Acts v. 11) ; *“a great persecu-
tion against the Church” (Acts viil. 1) ; “assembled themselves
with the Church” (Acts xi. 26) ; “ God hath set some in the
Church, first Apostles, secondarily prophets” (1 Cor. xii. 28).
The clergy are called ¢ the elders of the Church”(Acts xx. 17.
James v. 14) who are ¢ to feed the Church of God” (Acts xx. 28),
to “take care of the Church of God” (1 Tim. iii. 5). DPeople
are spoken of as cast out of the Church (8 John 10). The same
thing appears again from what is said of local or national Churches,
which, being branches of the one universal Church, are evidently
and constantly spoken of as the visible society of Christians in
their respective cities or countries. (See Acts xi. 22; xiii. 1;
xiv. 23; xv. 8, 22. Rom. xvi. 1,16, 23. 1 Cor. vi. 4; vii. 173
xi. 16; xiv. 83; xvi. 1, 19. Gal. i. 22. 1 Thess. ii. 14. Rev. i
4, &c.)

Accordingly, St. Paul, when he speaks of the unity of the
Church, speaks not only of spiritual, but of external unity also ;
for he says, *“There is one body, and one spirit” (Eph. iv. 4).
And our blessed Lord, when praying for the unity of His dis-
ciples, evidently desired a visible unity, which might be a witness
for God to the world ; ¢¢ that they also may be one in Us, that the
world may believe,” &c. (John xvii. 21).

We conclude therefore that, as the primitire Church ‘always
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held, so Scripture also teaches, that the Church is not merely a
spiritual and mystical communion of faithful Christians, known only
to God, but is a visible body of those who are outward followers of
Christ, consisting partly of faithful, partly of unfaithful, but all
professed believers in the Gospel.

2. The first characteristic given us of this body is, that the pure
Word of God, or, in other language, the true faith, is kept and
preached in it.

The Church is called by St. Paul ¢ the pillar and ground of the
truth” (1 Tim. iii. 15) ; whence it is manifest that a mai prov-
ince of the Church is to maintain and support the truth. Our
blessed Lord prayed for His disciples, that the Father would * sanc-
tify them through His truth” (John xvii, 17). He promised to the
Apostles that *¢ the Spirit of truth should guide them into all truth ”
(John xvi. 13). He bade them * go and teach all nations ” (Matt.
xxviii. 19).  And we learn of the first converted Christians, that
they continued in the Apostles’ doctrine and fellowship ” (Acts it
42). Accordingly, the Apostles speak of the faith as oNE (Ephes.
iv.5); of the faith once delivered to the saints (Jude 8); urge
Christians * earnestly to contend for” it (Jude 8); and desire
their bishops * to rebuke them sharply, that they may be sound in
the faith ” (Tit. i. 18).

Hence to introduce false doctrine or heresy into the Church is
described as damning sin. St. Peter speaks of those ‘ who privily
shall bring in damnable heresies ” (2 Pet. ii. ¥). St. Paul classes
heresies among the works of the flesh (Gal. v. 20). He says, « If
any man preach any other Gospel unto you than that ye have re-
ceived, let him be anathema” (Gal. i. 9). He bids Timothy with-
draw himself from those ¢ who teach otherwise, and consent not
to wholesome words, even the words of our Lord Jesus Christ,
and to the doctrine which is according to godliness” (1 Tim. vi.
3,5). And to Titus he says, * A man that is an heretic, after
the first and second admonition, reject” (Tit. iii. 10). St. John
bids, “ If there come any unto you, and bring not this doctrine, re-
ceive him not into your house, neither bid him God speed ” (2
John 10). He says, « Whosoever abideth not in the doctrine of
Christ, hath not God ” (2 John 9). And calls all who * deny the
Father and the Son,” or * deny that Jesus Christ has come in the
flesh,” not Christians, but Antichrists (1 John ii. 22. 2 John T).

Thus Scripture represents the Church as a bidy holding the
truth, nay, * the pillar and ground of the truth; ” and heretics, or
persons holding vital error, are spoken of as apart from God, to be
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rejected, and not received as fellow-Christians or members of
Christ’s Church.

The wording of our Article, *the pure word of God,” may be
somewhat difficult. Some would confine the meaning of it within
very narrow limits, others would extend it to an indefinite latitude.
‘We must notice, that the expression is not, ¢ the word of Godis
purely preached,” but, * the pure word of God is preached.” If
the former words had been used, we might have doubted in what
body of Christians God’s Word was always purely preached, with
no mixture of falsehood or error. But ¢ the pure word of God " is
preached, wherever the main doctrines of the Gospel are preserved
and taught. The question, however, of ¢ fundamentals * has always
been considered difficult; and different persons have chosen to
make different doctrines fundamental, according to their own pecu-
liar views of truth. Hence, some have excluded almost all Chris-
tians except themselves from holding the pure word of God ; others
have scarcely shut out Arlans, gocmlans, or even Deists. We may
be sure the Church intended to maintain the purity of Christian
truth, yet without the narrowness of sectarian bigotry. The way
in which her own formularies are drawn up, — the first five Arti-
cles being almost a repetition and enforcement of the chief Articles
of the Creed, and the eighth containing the Creeds themselves, —
the question addressed to all members of the Church before admis-
sion to baptism, in the Catechism and in sickness, as to whether
they believed the Creed, — the repetition on every Sunday and holy-
day of two of the Creeds, and once every month of the third, in the
public service by the congregation, — the expressed adherence by
the reformers to the decrees of the first four General Councils, —
the general agreement to the same effect by the primitive Church,
with which the reformers declared themselves to be in perfect ac-
cordance and unison : — these, and the like considerations, make it
nearly certain that the compilers of the Article would have, and
must have intended, that all who truly believed the Creeds of the
Church were so far in possession and belief of ¢ the pure word of
God” as not to have forfeited the character of Christians, or the
fellowship of the Christian Church.

3. The next mark of the Church is, that ¢ the Sacraments be
duly ministered, according to Christ’s ordinance.” We know, that,
among the Jews, circumcision and the passover were essential to
the existence of the people as the congregation of the Lord, and
that he who rejected or neglected either was to be cut off from

ULis people (Gen. xvil, 14. Exod. xii. 15). When the Lord Jesus
60
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founded His Church, He appointed the two Sacraments to super-
sede the two great ordinances of the Synagogue, namely, baptism,
to initiate the convert or the child, the Eucharist, to maintain com-
munion with Himself and with His people.

The command which He gave to His Apostles was to ¢ make
disciples of all nations by baptizing them ” (Matt. xxviii. 19) : that
is to say, persons from all nations, who believed the Gospel, were
to be admitted into the number of the disciples, the Church of
Christ, by the Sacrament of baptism. We know that the Apostles
acted on this command, ever receiving by the rite of baptism all
who had been converted to the truth. (See Acts ii. 88, 41; viii.
12, 13, 86-38; ix. 18; x. 47, 48; xvi. 14, 15, 33; xix. 3, 5.
Rom. vi. 8,4. Gal. iii. 27. Col.ii. 11,12. 1 Pet. iii. 20, 21, &c.)
Nay! our Lord Himself declared, ¢ Except a man be born of water
and of the Spirit, he cannot enter into the kingdom of God ”” (John
iil. 5). Whence it is quite clear, that a Christian Church must
administer baptism according to our Lord’s command and the ex-
ample of the Apostles, for otherwise its members could not be
“ born of water.”

But our blessed Lord, moreover, commanded His Apostles to -
break the bread and bless the wine in remembrance of Him ; and
declared the bread broken and the cup poured out to be His Body
and Blood (Matt. xxvi. 26-30). Moreover, He declared that ex-
cept a Christian received the grace of His Body and Blood, he had
no life in him (John vi. 563). Accordingly, we ever find that the
Apostles and the Apostolic Churches *“continued stedfastly in the
breaking of bread” (Acts ii. 42; xx. 7, 11. 1 Cor. x. 16, 17 ; xi.
17, &c.) ; believing and declaring, that the ¢ cup which they blessed
was the communion of the Blood of Christ, and the bread which
they brake was the communion of the Body of Christ” (1 Cor.
x. 16).

These two Sacraments, therefore, Baptism and the Holy Com-
munion, were the ordinance of Christ, essential to the existence
of His Church, steadily administered by His first ministers, and
received by His early disciples, as completely as Circumcision and
the Passover in the old dispensation of the Jews. The Article
therefore justly asserts, that it is a necessary note of the Church,
that the Sacraments should be duly ministered, according to the
ordinance of Christ.

4. There is still one more point to be noticed. The Article says
the “pure word of God” is not only to be held, but to be
“preached ;” and that the Sacraments are to be ©* DULY ministered
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according to Christ’s ordinance.” The first expression at once
suggests the question, ¢ How shall they hear without a preacher?
and how shall they preach except they be sent?” The second
expression suggests the inquiry, How can sacraments be pury
ministered 2 and, whom has Christ authorized to minister them?
The definition evidently implies the consideration of a ministry :
even as we saw both fathers and reformers mentioning a duly or-
dained ministry as essential to the character of a Church. The
present Article may possibly have less distinctly enunciated this,
because in two future Articles the subject is specially treated.

It is a truth hardly questioned, that our Lord did ordain a minis-
try for the preaching of the word, and that those so ordained did
exercise that ministry, and considered themselves as sent by Christ
to fulfil it. (See Matt. x.; xxviil. 19, 20. Luke x. 1, 16. John
xx. 21, 28. Aects xx. 20; xxvi. 17. 1 Cor. iv. 1; ix. 16, 17
xii. 28. 2 Cor. i. 1. Gal. i.-1. Eph. iv. 11, 14, Phil. i. 1.
Col. iv. 17. 1 Tim. iii. 1. Tit.i. 5. 1 Pet. v. 1, &c. &c.) Itis
also quite certain that those to whom He gave authority to bap-
tize, and those whom He commanded to bless the cup and break the
bread in the Communion, were His commissioned and ordained
Apostles (see the institution of the Eucharist in Matt. xxvi, and
of Baptism in Matt. xxviii). Moreover, we never hear of any one
in the new Testament, except a minister of God, attempting to
baptize or to administer the Holy Communion. We know equally
well, that the practice and belief of the Primitive Church was that
none but bishops and presbyters should minister the Communion,
and, ordinarily at least, none but bishops, priests, or deacons, should
preach or baptize.

Thus then we conclude, that to the right preaching of the Word,
and to the due administration of the Sacraments according to
Christ’s ordinance, a ministry, such as Christ ordained, is necessary,
and therefore is included in the definition of this Article.

Moreover, as Baptism was to be with water, and the Eucharist
with bread and wine, these elements must be used in order that
they be duly administered ; and, with the elements, that form of
words which Christ has prescribed, at least in the case of Baptism,
where a distinct form has been given. And so, the Sacraments, o
be duly administered, need first the right elements, then the right -
form of words, and lastly, a ministry according to the ordinance of
Christ.

6. It has been already noticed, that the definitions of the Arti-
cle may be fairly considered as including the statement given in
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the Homily and in other partly authoritative documents, that one
note of the Church is discipline, or the power of the Keys. For,
if the Sacraments be duly ministered, unfit persons must be shut
out from them; and if there be a duly constituted ministry, that
ministry must have the power of the Keys committed by Christ to
His Church. But, as this subject falls more naturally under Arti-
cle XXXIII., we may defer its fuller consideration for the present.

The formularies of our Church have expressed no judgment as
to how far the very being of a Church may be imperilled by a de-
fect in this particular note of the Church; as by mutilation of the
Sacraments, imperfect ordination, or defective exercise of the
power of the Keys. At the present time, these questions force
themselves on us. But the English Church has been content to
give her decision as to the right mode of ordaining, ministering
Sacraments, and exercising discipline, without expressing an opinion
on the degree of defectiveness in such matters which would cause
other communions to cease from being Churches of Christ.

II. «The Church of Rome hath erred, not only in living and
manner of ceremonies, but also in matters of faith.” ,

So many of the Articles specially enter upon the errors of the
Church of Rome that the subject may require very brief notice
here. By ¢ matters of faith” probably it is not intended to express
articles of the Creed. Had the Church of Rome rejected the
Creeds, and those fundamental articles of the faith contained in
them, the Church of England would probably have considered
her distinctly as a heresy, and not as a corrupt and erring Church.
But there are many errors which concern the faith of Christ,
besides those which strike at the very foundation, and would over-
throw even the Creeds themselves.

Amongst these we may reckon all those novelties and hetero-
doxies contained in the Creed of Pope Pius IV., or of the Council
of Trent. They are thus reckoned up by Dr. Barrow: 1. Seven
Sacraments. 2. Trent doctrine of Justification and Original Sin.
3. Propitiatory sacrifice of the Mass. 4. Transubstantiation. 5.
Communicating under one kind. 6. Purgatory. 7. Invocation of
Saints. 8. Veneration of Relics. 9. Worship of Images. 10.
The Roman Church to be the Mother and Mistress of all
Churches. 11. Swearing Obedience to the Pope. 12. Receiving
the decrees of all synods and of Trent.!

It is true that these do not involve a denial of the Creeds, hut

1 Barrow, On the Pope’s Supremacy, p. 290, con tlusion.
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they are additions to the Creeds, and error may be shown in excess,
as well as in defect of belief. They are to be received by all mem-
bers of the Church of Rome, as articles of faith. They are not
with them mere matters of opinion. FEvery priest is required to
swear that they form parts of the Catholic faith, without which no
one can be saved.! Now the Church of England holds all of them
to be false : several of her Articles are directed against these very
doctrines as fabulous and dangerous ; and therefore she must con-
clude, that ¢ the Church of Rome hath erred, not only in living
and manner of ceremonies, but also in”’ those very points which
she herself has declared to be ¢ matters of faith.”

3 The Creed of Pope Pius IV. begins

with a declaration of firm faith in the
various Articles in the Nicene, or Con-

fession of all this as “the true Catholic
faith, out of which no one can be saved.”
“ Hanc veram Catholicam fidem extra

stantinopolitan Creed; and then con-
tinues with a like declaration of firm
faith in the twelve novelties enumerated
in the text. It finally rejects and anathe-
matizes all things rejected and anathe-
matized by the Council of Trent. And
concludes with a solemn vow and pro-

quam nemo salvus esse potest ... .
sponte profiteor ac veraciter teneo, spon-
deo, voveo ac juro. Sic me Deus adju-
vet et hee sancta Dei evangelia.” Con-
cil. Trident. Canones et Decreta, pp. 870=
873, Monast. Guestphalorum, 1845.



